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4Introduction:
Islām is the name of faith and the complete way of life. It is preserved to
this day, in its pristine purity in the form of the Qur’ān and the Sunnah
of the last messenger Prophet Muhammad (S. A.W). It is the perfect way of
life and the complete code of conduct. In the field of dialogue and faith
based reconciliation, it provides the way to mankind by which the world
will become peaceful place to live.
Present day all the religions of the world have the common threat
of Materialism, Atheism and Nationalism. The misunderstandings and
conflicts are rising day by day between the individuals of societies,
communities and religions. So it is necessary to remove the conflicts and
build bridges among societies. Reconciliation on the basis of faith is
needed, so that unity may be created out of diversity. Faith based
reconciliation is all about dialogue by which multi religious societies
and multi ethnic world will meet, cooperate in order that the whole
world will be reconciled on the basis of faith.
Da’wah and Dialogue both paves the way for bridge building.
Da’wah becomes the bridge between the witnesses and witnessed, as it
is clear that the Da’wah will not work in isolation. Dialogue in the same
way becomes bridge between different societies, people, communities,
religions etc.
In Islāmic perspective Da’wah is the primary practice by which
the whole mankind will be directed to attain salvation in this world and
5in the hereafter. Da’wah should not create any misunderstanding by
creating any confrontation with the adherents of other religions. It
should rather be presented as a divinely revealed solution to the social
ills confronting the whole mankind without any discrimination.
Dialogue is a conversation on a common subject between men,
communities or religions. It is fundamental element of communication
to generate bilateral or multilateral relationship. It is a means of talking
together to remove all hurdles and barriers to sort out mutual problems
to develop cordial relationship and understanding and to learn and help
one another, in order to lead better and happier life. Dialogue is of
significant importance for those who wish to live out their faith in the
modern world.1
Both Da’wah and Dialogue in Islām have the same purpose i.e.
peace. Peace, of course, is a highly desirable state of being. Peace is
generally studied as the antithesis of war. Peace and war are not just two
equal modes of achievement. Rather they reflect two different standards
of humanity. One who adopts the path of peace raises the level of
humanity, while one who adopts the path of violence decidedly lowers
it.2In the interdependent world of today where the security of different
regions is indivisible, striving towards the promotion of mutual trust and
establishment of peace are considered a universal responsibility.
Cultivation of confidence is the first and most appropriate strategic
approach to ensuring security. Creating the necessary grounds for
establishing mutual trust and alleviating or reducing security concerns
should be placed at the top of bilateral relations between Muslim
6countries, and should be accorded a higher priority in the agenda of the
Organization of Islāmic Conference.3
On one hand Da’wah is somewhat in which Muslims invite
Muslims and non- Muslims towards the true religion i.e. towards Islām.
On the other hand Dialogue is a process of conversation in which
different people from different religions, communities are taken together
so that a peaceful resolution to the conflicts may come.
In the modern times an international initiative known as faith
based reconciliation has been taken by International Centre for Religion
and Diplomacy (ICRD) Washington (USA) by involving the
representatives of the three Abrahamic faiths Judaism, Christianity and
Islām.
Three great faith traditions; Muslims, Christians and Jews, trace
their spiritual roots back to Abraham and share in the Abrahamic
tradition of submission to the one true God. They also share in the
Abrahamic moral vision of faith-based reconciliation; to heal, to repair,
to transform the world. In a sense, they share the common Abrahamic
mission of healing the nations. So much is shared among these spiritual
cousins and yet, over the centuries there has been so much
estrangement. In the post September 11 environment there is a desperate
need for the children of Abraham to rediscover the heart of the
Abrahamic moral vision embodied in the message and mission of faith-
based reconciliation. There is a desperate need for healing in the broken
family of Abraham.4
7This is a very promising step to bring on table these three
religious fraternities to address their legacy which has been left behind
by their Prophets and also to analyse its relevance to modern dialogical
activities. The faith based reconciliation belongs to the Abrahamic
legacy. There are points of convergence as well as divergence between
Judaism, Christianity and Islām. The disagreements and also the
common ground of the three traditions provide a wonderful opportunity
for Inter-Religious dialogue. In fact a balanced view and a positive
approach are needed for a dialogue to become successful. Thus dialogue
and faith-based reconciliation should be taken in its right perspective.
Here are some questions to be answered:
a) What is the role of Da’wah and Dialogue in resolving conflicts so
that people should live peacefully?
b) Is there any evidence in Islāmic history by which one can
understand and believe that conflicts were resolved by means of
dialogue in past also?
c) Can dialogue help in building bridges among different societies,
communities and religions?
d) How unity is sought out of diversity?
e) Is it possible to reconcile the people on the basis of faith?
f) Is role of Muslims necessary in dialogue processes? Is there any
importance of conferences, symposiums and organizations?
8Taking the answer of these questions into consideration the following
study has been divided into the five chapters:
Chapter first deals with “Da’wah and Dialogue in Islām”. Da’wah
and Dialogue are explained in perspective of Islām. It contains
numerous Ayāh(verses) of the Qur’ān and Hadith of Prophet
Muhammad(S.A.W) regarding Da’wah and Dialogue in Islām.
Chapter second deals with the “Dialogical legacy of Islām”.
Dialogues related to Prophet Noah(A.S), Abraham(A.S), Musa(A.S) and other
prophets provides the evidence that dialogue was present in the societies
before Prophet Muhammad(S.A.W). This chapter provides information
about the relations of Prophet Muhammad(S.A.W) with Jews, Christians
etc and the history of dialogue prevailing in Prophet Muhammad’s(S.A.W)
time.
Chapter third provides information about “Faith Based
Reconciliation from an Islāmic Perspective.” It focuses on the fact that
bridge building is the only possible way by means of which unity is
sought out of diversity. Dialogue, peacemaking and reconciliation is
inspired in Islām, so that peace loving societies will be established in the
world.
Chapter forth discusses the role of Muslims in dialogue processes
i.e. Muslim response to dialogue activism. In this chapter role of
9different personalities is explained and there is a description of different
organizations which are working for dialogue processes.
At last there is the conclusion comprising the fifth chapter of this
work.
Relevance of the topic:-
In this modern age, world has become a globalized village. By new
inventions and discoveries in the field of communication and aviation
people have started living together. Multi-cultural, multi-ethnic and
multi-religious societies are prevailing in the whole world. Secular
values are increasing day by day and moral values are getting weaker. A
state of peacelessness is there. Contemporary man is living in chaos
and confusion. The modern age has already brought various factors of
disunity among the people of the world.
In such circumstances, it is therefore, imperative on the part of all
religious systems to work out a common response so that the state of
chaos and confusion will change into peace.
In the present scenario need is direly felt that man must be
reunited. For this the best way is dialogue. The following study “Inter-
Religious Dialogue in Islamic Perspective: A Study of Faith Based
Reconciliation” provides opportunities to work on such issues. Keeping
in view the present day situations, the study has got much more
importance and relevance to the present time. So the need of hour is to
get rid off the ungodly Ideology of Materialism, Atheism and
Nationalism and provide the way for faith based reconciliation.
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Aims and Objectives:-
People of different communities have to discuss the common problems
and find out the ways and means to realize the ideal of a greater world
community. Though Islām is missionary in character, yet the concept of
dialogue is not alien to it. The resources for inter religious dialogue is
mission of Islām itself. In Islām Da’wah and Dialogue go side by side.
Islām lays much emphasis on argumentation and dialogue. As in the
Qur’ān,
“Invite (all) to the way of your Lord by wisdom and beautiful
preaching and argue with them graciously for your Lord knows best
who have strayed from His path and who receives guidance”. (Al-
Qur’ān, 16:125).
Qur’ān has laid much emphasis in its dealing with the “People of the
Book” i.e. Christians and Jews and invites them to the common
principle and basic teaching of Tawhid and Risalah.
So in this dissertation we aim to identify the contours of inter-
religious dialogue in the context of Judaism and Christianity.
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Review of Literature:-
History bears testimony to the fact that Jews, Christians and people of
other faiths have lived in peace and tranquillity along with their Muslim
brethren in an Islāmic state. The universal and humanitarian ideals of
Islām were first of all put to practice by Prophet Muhammad(S.A.W)
himself in the new Islāmic state of Madinah. In the first written
constitution which the Holy Prophet(S.A.W) gave to his state, the Ummah
of Muslims was one community and that of Jews was another. Later the
Christians, Zoroastrians, and Buddhists joined the Islāmic State. This
expanding world Ummah (Islāmic state) was designed eventually to
include humanity as its citizens. Each religion in an Islāmic state is free
to order the lives of its members according to its own laws. The Islāmic
state guarantees these prerogatives in its Shariāh and Constitution. The
divine Commandment, “No coercion in religion” (Al-Qur’ān, 2: 256) is
to govern the relation of Muslims and non-Muslims alike.
So therefore we will explore the Qur’ānic injunctions and the directives
of Hadith which pertain to Jews and Christians.
Secondly the books of Islāmic History which discusses relations
of Prophet Muhammad(S.A.W) with Jews of Madinah and other Christian
communities like Najran etc will also be consulted.
Moreover, Ibn Hazim’s classical book on Al-Milal wa al-Nihal is
availed. In this book, Muslim Understanding of Other Religions: A
Study of Ibn Hazm’s Kitāb al-Fasl fi al-Milal wa al-Ahwā’ wa al-Nihal
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(Published) from the international institute of Islāmic thought, Pakistan,
Islamabad, in the year 1999) author has presented his view about
dialogue with other religious traditions, one must recognize the fact of
different interpretations of the Scriptures and hence the different
denominations and sects of the major religious traditions. Ibn Hazim
studies not only the mainstream orthodox positions of major religious
traditions, but also their histories in terms of sects and main differences
in beliefs and creeds. In the same way Brian Cox in his book, Faith-
Based Reconciliation: A Moral Vision that Transforms People and
Societies (printed from United States of America) presents his view in
the way that there is a need to build bridges among the different
religious traditions and especially among the members of the Abrahimic
family. Interfaith dialogues are a valuable beginning to a process of
deeper reconciliation. This will be especially important between the
Judeo-Christian west and the Islāmic world. Also in the book, Trialogue
of The Abrahamic Faiths, edited by Isma’il Rāji-al-Fārūqi (published
from Genuine publications). The editor has made an attempt to bring
together Jewish, Christians and Muslim scholars to communicate with
one another on matters of religious dialogue between the three faiths.
Other such books are valuable source on the subject. But these books
have dealt with the essence of dialogue mostly on theoretical sense
implications can be visualized for the present tumultuous scenario
emerging out of the clash of civilizations which has mostly affected the
Muslim world by these books. Further, more many seminars have been
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organized on this subject and the proceeding of these conferences has
been published also. But no independent research work covering
multidimensional aspects of this process has been done on this subject.
Therefore the research work will mostly revolve around the practical
implications of dialogue in pluralistic and multi faith world of present
times particularly that of Judaism, Christianity and Islām.
Methodology: The methodology used is historical, analytical as well as
conceptual in nature. The work has been analyzed in the light of the
eight core values of faith based reconciliation and Islāmic teachings at
one end at the same in a comparative manner.
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Chapter 1
Da’wah and Dialogue in
Islam
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1.1) Da’wah in Islām:
The Arabic term Da’wah1 is used especially in the sense of the
religious outreach or mission to exhort people to embrace Islām as the
true religion.2 Da’wah can also mean simply an invitation to mundane
affair, such as a meal, or propaganda for a political or sectarian cause.3
Webster 4 States Da’wah means preaching religious teaching. Therefore
one who discourses publicly on religious subject would be called a
preacher. Da’wah (mission) who refers to the effort made by a group of
persons sent by a religious organization to preach its religion.5 Thomas
Patrick Hughes states that Da’wah literally means a call or invocation
(i.e. for God’s help).6 The word Da’wah most commonly means to
invoke the deity and so to place ones faith in that deity. It also means to
call to religion and in this sense Muhammad (S.A.W) is a dā‘i or caller.7
Technically, Da’wah means effort to call people to believe in
Allāh and His Prophet (S.A.W) by obeying and implementing the teaching
of Qur’ān and Sunnah. Da’wah covers all aspects of human life
personally and collectively.8
Literally, Da’wah means desires for God.9 Al- Qur’ān states,
“And when my servant question thee concerning Me, then surely I am
nigh. I answer the prayer of the suppliant when he crieth unto me. So
let them hear My call and let them trust in Me, in order that they may
be led aright.”10
The following Hadith further explains this point narrated Abû
Hurairah(R.A). Allāh’s Messenger(S.A.W) said,
17
“Allāh said, ‘I will declare war against him who shows hostility to a
pious worshipper of Mine, And the most beloved thing with which My
slave comes nearer to Me, is what I have enjoined upon him: and My
slave keeps on coming closer to Me through performing Nawâfil
(praying or doing extra deeds besides what is obligatory) till I love
him, then I become his sense of hearing with which he hears, and his
sense of sight with which he sees, and his hand with which he grips,
and his leg with which he walks: and if he asks me, I will give him,
and if he asks my protection (refuge), I will protect him, (i.e. give him
My refuge) and I do not hesitate to do anything as I hesitate to take
the soul of the believer for he hates death, and I hate to disappoint
him.’” 11
Thus Islāmic Da’wah means inviting and enjoining people
towards Allāh and His religion (Islām). In fact, the religion of all the
Messengers of Allāh (S.W.T) was Islām.12 The Qur’ān Says,
“Mankind were one community, and Allāh Sent (unto them) Prophets
as bearers of good tidings and as warners; and revealed there with
the scripture with the truth that it might judge between mankind
concerning that wherein they differed.”13
Islāmic Da’wah is therefore, the Qur’ānic Istilah (term) for the
mission of Messengers(A.S). which the Qur’ān has variously explained.14
Numerous Qur’ānic verses indicate that Da’wah is al-Shahadah ‘ala
al-nas15 (Witness before mankind), al-amr bi al-ma‘rūf wa al-nahy ‘an
al-munkar 16 (Enjoining the right and forbidding the wrong), al-Islaha17
(Reformation), al-Tadhkir18 (Reminder), al-indhar wa al-tabshir19
(Warning from the bad news and announcement of the good news), al-
ta‘awun ‘ala al-bir20 (Co-operation in the goodliness), al-tawasi bi al-
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haq21 (Exhortation one another with truth), Iqamat al-din 22
(Establishment of the Religion), I’la’ Kalimah Allāh23 (Exaltation of the
word of Allāh), Izhar al din24 (Presentation of the religion), al Tabligh25
(Preaching of the religion), al-nasuh26 (Good counsel), Tajdid27 (Revival
of Religion), Hujjah28(Concluding the argument), Bayan29 (Manifesting
and explaining the truth).
Da’wah is also defined as the initiative to motivate people to enjoin
the right and forbid them from the wrong so that they may succeed in
this world and in the hereafter.30 “Al-‘Amr bi al ma‘rūf wa al- nahy ‘an
al-munkar” denotes the essence of the mission of Da’wah. The Qur’ān
commands the Muslims thus:
“Let there arise out of you a band of people inviting to all that is
good, enjoining what is right, and forbidding what is wrong: they are
the ones to attain felicity.” (Al-Qur’ān, Sûrah: Al-i-‘Imrān, Ch. 3,
verse:104)
This Ayāh (Verse) clearly indicates that Muslims are divinely obliged to
perform the duty of Da’wah, and that enjoining what is right and
forbidding what is wrong is the crux of it. In the above mentioned Ayāh
(Verse) term ‘al-Khayr’ (all that is good), means Islām.31
Da’wah is integral to Islām. To be a Muslim means to continually
strive to become a true Muslim, that means to do Da’wah. It cannot be
restricted to any race, colour, community or religion, It has to be
addressed to the self, to the individual and also to the society at large.32
In the order of Da’wah, the first thing is the belief in the fundamental
concepts of:
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1) Tawhid- Unity of Allāh
2) Risalat- Prophethood
3) Akhirat-Day of Judgment
Thus, the starting point and the basic core of Da’wah should be as the
Qur’ān makes very clear; total surrender to one Allāh, obeying his
messengers and belief in accountability in life after death.33
As far as Islām is concerned there is no obligation on Muslims to
spread one’s religion at the cost of peace and mutual good will. Peace is
more fundamental to Islām than aggressive Da’wah. Da’wah is
desirable only if it does not lead to loss of peace and harmony.34 Da’wah
is the Most important and significant Sunnah of the Prophet(S.A.W),35 as
the Qur’ān says,
“O Messenger! Proclaim the (message) which hath been sent to thee
from thy lord. If thou didst, not, thou woldst not have fulfilled and
proclaimed His Mission”. 36
No misunderstandings should be created by means of Da’wah among
the adherents of different religions. Da’wah should rather be presented
as a divinely revealed solution to the social ills confronting the whole
mankind without any discrimination.37Da’wah is based on feelings of
love and fraternity. Islām believes that entire humanity is family of
Allāh and therefore, all human beings are members of this family of
Allāh and are linked in a common bond of brotherhood. This love for
humanity and feelings of fraternity towards their non-Muslim brethren is
neither superflous nor one-sided or showy. It is deep rooted and
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comprehensive wishing their worldly success and above it their spiritual
salvation.38
According to non-Muslim thinkers Da’wah is only some sort of
Muslim activities to invite people to Islām. In addition to this, they
claim that Da’wah is only a propaganda or mission. In short they do not
consider it as a Muslims responsibility like that of Prayer and fasting.39
But cardinal Sergio Pignedoli states that Islām is, however, a
“missionary” religion in which each of the faithful has the duty of
proclaiming the message of God (Da’wah).40 Islāmic Da’wah is not
mere missionary religion in the sense the word ‘missionary’ is
commonly attributed to other religions like Buddhism and Christianity.
Professor Max Miller defines a missionary religion as that “in which the
spreading of the truth and the conversion of unbelievers are raised to the
rank of sacred duty by the founder or his immediate successors.41 This
definition gives two criteria for judging the missionary nature of a
religion viz;
1. The duty of converting others is fulfilled either by its founder or
2. By his successors.
By this first criterion Islām alone is, then a missionary religion as the
mission of inviting people to Islām was the basic responsibility of the
messenger (S.A.W) divinely or claimed to him, whereas the other so called
‘missionary religions’ are only on the basis of the second criterion of
this definition.42 In the middle ages the Da’wah usually referred, to the
propaganda of such systems as the Abbasid cause, or the Ismailias.
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Today it usually means missionary work to bring new believers to
Islām, or to reinforce belief.43
Islāmic Da’wah Involves:
a) Inviting people towards the Islāmic faith and its practice.
b) Witnessing (or testifying) in favour of the ultimate truth, Islām,
giving witness by words and deeds.
c) Warning people against the dreadful consequences of rejecting
the Truth or neglecting it.
d) Explain clearly the Truth before mankind so as to erase every
possible doubt, whatsoever, from their minds concerning the
Message of Truth.
e) Advising people to accept Islām (if they are non-Muslims) and to
practice it (if they have already accepted it by faith).
f) Conveying the Message of Islām to every member of mankind.
g) Giving people glad tidings about the beneficial results of
accepting and practicing the Truth.
h) Reminding people of the forgotten reality that their real success
and salvation lies in accepting the way ordained for them by their
creator- Allāh (S.W.T).
i) Conveying the Message to such an extent that a person,
howsoever indifferent, is not left with the excuse of having been
ignorant about it.
j) Inviting people to all that is good, enjoining on them what is right
and forbidding them what is wrong.44
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1.2) Dialogue in Islām:
There are various trends operating in the field of Da’wah.45 One
of these trends is the ‘Inter-religious dialogue’ being held primarily with
the aim of removing mistrust and misunderstanding existing among
different religious communities and, at the same time developing cordial
relationships, reconciliation and cooperation between them.46 The
Qur’ānic concept of Da’wah is more dialogical.47 Qur’ān has also
stipulated that dialogue should be conducted in the best possible manner
and based on good argument. Allāh has mentioned frequent cases of
dialogue between His Messengers and their opponents in Qur’ān and
has advised Prophet Muhammad(S.A.W) to engage in dialogue with the
pagans.48 Prophet Muhammad (S.A.W) started spreading his message with
dialogue and argument.49Dialogue50 is based on freedom and free will.
In a dialogue, no idea can be imposed on the other side. In a
dialogue one should respect the independent identity of the other side
and his or her independent ideological and cultural integrity. Only in
such a case, can dialogue be a preliminary step leading to peace, security
and Justice.51 Dialogue is an essential strategy for meeting,
understanding, valuing, learning and living together in peace.52 It begins
when people meet. It depends upon mutual understanding and mutual
trust. Dialogue makes it possible to share in service and it becomes the
medium of authentic witness.53 Dialogue is not negotiation or polemics
occurring among civilizations nor does it simply result in the satisfaction
of personal interests of both parties as is the case with negotiations,
whereas, Polemics is the controversies.54
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Dialogue means shedding light (dia) into things through the
spoken word (logos) bringing forth that which is hidden namely, the
ground or foundation of what is present and which nevertheless pertain
to the essence of things, to make them complete. Things have a sort of
virtue, the virtue of being ‘spoken’, being named. They cannot name
themselves. The purpose of dialogue is to open the things to clarify
them, to bring them forth to full presence for you and for me, for
us.55Dialogue is performed, mainly on the basis of common points
between different religions. But so far as the Qur’ān and the Sunnah of
Messenger(S.A.W) are concerned, this approach has been adopted only
towards the people of the Book (The Jews and the Christians). It is on
the basis of the fundamental beliefs (like the belief in the day of
Judgment, revelation etc) that the people of the Book were invited to
cooperate with the Muslims on the basis of common terms.56 The
Qur’ān thus says,
“Say: ‘O People of the Book!57 Come to common terms as between
you and us: That we worship none but Allāh, that we associate no
partners with Him; that we erect not from ourselves, Lords and
patrons other than Allāh, if they turn back, say ye: Bear witness that
we (at least are Muslims (bowing to Allāh’s will).’’58
A Muslim should not shun dialogue with followers of other religions
recognizing the basic truth in them. It is not proper for him to denounce
other religions as false. It is not disputation but dialogue with others that
is in true spirit of Islām.59 It is, therefore, necessary to promote the spirit
of dialogue among people of different faiths. It is therefore, necessary
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to throw some light on the methodology of conducting interfaith
dialogue.60
Dialogue is an important and frequently occurring feature of
Qur’ānic style.61 In Qur’ān the closest word for dialogue would be
Yuhāwir, in its 18th chapter,verse:34,37 and chapter 58,verse:1. Using
the criteria of speaker and content, Qur’ānic dialogues can be divided
into five types:
1) Probably the most common dialogue is that between a prophet
and the nation to which he is sent.62 Al-Qur’ān contains a series of
such dialogues. The first one example of such dialogue is present
in the Qur’ān as:
“The people of the Noah belied the Messengers. When their brother
Noah said to them?” “Will you not fear Allāh and obey Him?” “I
am trustworthy Messenger to you.” “So fear Allāh keep your duty to
Him and obey me.” “No reward do I ask of you for it (my message of
Islāmic Monotheism), my reward is only from the Lord of the ‘Alāmin
(mankind, Jinns and all that exists). So keep your duty to Allāh, fear
him and obey me.” They said; “Shall we believe in you, when the
meanest (of the people) follow you?”He said: “And what knowledge
have I of what they used to do?” “Their account is only with my
Lord, if you could (but know)“And I am not going to drive away the
believers.” I am only a plain Warner. They said: “If you cease not, O
Noah! You will surely be among those stoned to death.”He said: “My
Lord! Verily, my people have belied me.”Therefore Judge you
between me and them and save me and those of the believers who are
with me.” 63
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Another such examples are also seen in the Qur’ān like example of
people of ‘Ad as:
“ ‘Ad (people) belied the Messenger. When their brother Hûd said to
them: “Will you not fear Allāh and obey Him?”“ Verily! I am a trust
worthy Messenger to you. “ So fear Allāh, keep your duty to Him and
obey me.”“No reward do I ask of you for it (my message of Islāmic
Monotheism), my reward is only from the Lord of the ‘Alāmin
(mankind, Jinns and all that exists).“Do you build high palaces on
every high place, while you do not live in them?”“And do you get for
yourselves palaces (fine building) as if you will live there in
forever.”And when you seize, seize you as tyrants? “So fear Allāh,
keep your duty to him and obey me.”“And keep your duty to Him;
fear Him who has aided you with all (good things) that you
know.”“He has aided you with cattle and children.”“And gardens
and springs.”“Verily I fear for you the torment of a great day.”
“They said, “It is the same to us whether you preach or be not of
those who preach.”“This is no other than the custom and religion of
the ancients.”“And we are not going to be punished.”64
Thamûd people also did the same about which the Qur’ān says:
“Thamûd (people) belied the Messenger. When their brother Salih
said to them:“Will you not fear Allāh and obey Him?“I am trust
worthy Messenger to you.”“So fear Allāh, keep your duty to Him,
and obey me.”“No reward do I ask of you for it (my Message of
Islāmic Monotheism). My reward is only from the Lord of the
‘Alāmin.” “Will you be left secure in that which you have
here?”“In gardens and springs.” “With corn fields and date
palms with soft spadix.” “And you carve houses out of mountains
with great skill.” “So fear Allāh, keep your duty to Him and obey
me.” “And follow not the command of Al. Musrifun (i.e. their chiefs,
leaders who were polytheists, criminals and sinners.” “Who make
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mischief in the land and reform not.” “They said: “you are only of
those bewitched.” “You are but a human being like us.”“Then
bring us a sign if you are of the truthful.” He said: “Here is a she-
camel; it has a right to drink (water), and you have a right to drink
(water) each on a day, known.” “And touch her not with harm, lest
the torment of a great day seize you.”65
2) Another common example of Qur’ānic dialogue is one which
takes place between God and Prophets. Here, a prophet is charged
with a mission.66 For example, Abraham(A.S), where he demands
to know how Allāh will resurrect the dead:
“And (remember) when Abraham said, “My Lord! Show me how you
give life to the dead.” He (Allāh) said, “Do you not believe?” He
(Abraham) Said: “Yes (I believe), but to be stronger in faith.” He
said: “Take four birds, then cause them to incline towards you (then
slaughter them, cut them into pieces) and then put a portion of them
on every hill and call them. They will come to you in haste. And know
that Allāh is all mighty, all wise.” 66
Also Moses (A.S), where he demands to see God and where Moses (A.S)
was commanded by Allāh to go to Pharaoh:
“And when Moses came at the time and place appointed by us, and
his Lord spoke to him, he said: “O my Lord! Show me (Yourself), that
I may look upon you. “Allāh said: “you cannot see Me, but look upon
the mountain if it stand still in its place then you shall see Me.” So
when his Lord appeared to the mountain. He made it collapse to dust
and Moses fall down unconscious. Then when he recovered his sense
he said: “Glory is to you, I turn to you in repentance and I am the
first of the believers.”67
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3) A number of dialogues are situated in the hereafter68 like
dialogue including people of hell and heaven.
“(Allāh) will say: “Enter you in the company of nations who passed
away before you, of men and Jinns, into the fire.” Every time a new
nation enters. It curses its sister nation (that went before) until they
will be gathered all together in the fire. The last of them will say to
the first of them: “our Lord! These misled us, so give them a double
torment of the Fire.” He will say: “For each one there is double
(torment), but you Know not.” “The first of them will say to the last
of them: “you are not better than us, so taste the torment what you
used to earn.”69
4) In some dialogues the speakers consult with each other about
some important matter.70 some of such dialogues are present in
the Qur’ān. One of them is present in Sȗrah Yousuf as:
“When they said: “Truly: “Joseph and his brother (Benjamin) are
loved more by our father than we, but we are ‘Usbah (a Strong
group). Really, our father is in a plain error.” “Kill Joseph or Cast
him out to some (other) land, so that the favour of your father may be
given to you alone, and after that you will be righteous folk by
intending repentance before committing the sin”.“One from among
them said: “Kill not Joseph, but if you must do something, throw
him down to the bottom of a well, he will be picked up by some
caravan of travellers.”71
5) In some passages only one side of dialogue is related. In Qur’ān,
Ch. 34 verse 9. God addresses first Satan and then Ādam and Eve
and in Ch. 31. Verse 12-19 Luqman, a wise man of ancient
Arabia, gives advice to his son.72
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Dialogue has not only been an important principle of Islām, but
Qur’ān has also stipulated that it should be conducted in the best
possible manner and based on good argument.73 The dialogue
process may best meet the need of present time. By means of Inter-
faith dialogues, we can’t totally resolve the conflicts but to some
extent we can manage them. Dialogue can lead to greater Relational
growth, Intellectual growth, Emotional growth, and Spiritual
growth.74The practice of entering into dialogue sometimes proves
difficult and it can’t be a growth for all times. Instead of this one
must not give up the dialogue process but one must understand that it
is only dialogue by which we can resolve the conflicts in the multi-
cultural and multi-religious societies. While having dialogue mutual
understanding and mutual respect is important.75
Since Islāmic Da’wah is to present the Message of Truth in its
pure and pristine form before every people, dialogue can therefore,
be taken as a good opportunity for presenting the Message of Allāh
before mankind without distorting or concealing any part of it.76
Dialogue is one of the main sources to find the truth. Dialogue helps
to eradicate the problems such as conflict and misconception
between nations and races and faiths to make people closer to each
other and united. Without dialogue humanity has no other option
because it proves right as right and wrong as wrong and only it
makes differences between right path and wrong one.77
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History of Dialogue in Islām:
The religion of Islām which has been delivered to humanity by
our Prophet Muhammad (S.A.W) for eternal peace in this life and hereafter
is a religion which puts great emphasis on brotherhood and equality. The
brotherhood between the Muslims and equal treatment of non-Muslims
are it’s two basic principles.1 The Qur’ān which contains the
commandments of the Islāmic religion is not addressed to one single
nation belonging to one single age, but to all nations belonging to all
ages and therefore, the moral code it embodies is Universal. Qur’ān is a
book which guides all nations at every stage of their advancement.2 It
guides man with regard to his dealing with other individuals of the
society. It lays emphasis on Justice, trust, respect for life and property,
patience, truthfulness and forgiveness.3
Man, ever since he appeared on this planet, has all along been
searching for peace and harmony. Despite this fact, now, mankind more
than ever before, is in need of peace and harmony. This is because, it is
now, in the wake of all these scientific and technological advancements
of our modern times, and these being geared more towards destructive
purposes than constructive one’s, that mankind faces inter-ethnic, inter-
religious and international peace-lessness. It is now, when mankind is
reaching its pinnacle of achievements in intellectual and scientific
progress, that the clouds of peace-lessness with their thunders and
lightning’s soar through the skies of many a country. Individuals have
no peace of mind, families are increasingly becoming less harmonious,
and communities are becoming more and more hostile towards one
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another and increasingly suspicious of one another. All this is due to
lack of morality and the real spirit of tolerance.4 Therefore, religious
belief can’t be thrust on an individual, not to speak of a society. This is
the reason that Islām has left open the choice for man. Dialogue makes
provision for such kind of an arrangement.5
Islām, in its earliest period had to deal with two major religions,
Judaism and Christianity. It not only showed respect for the two and
tried to accommodate them but also tried to have dialogue with them on
the basis of what was common between them,6 or dialogue is aimed at to
search for similarities among people, the foremost similarity is that the
creator of every religious group is one. This helps them to find a
common ground amongst themselves.7 Islām’s basic emphasis is also on
compassion, human dignity, justice and peace. Islām as religion spread
fast among people because of these values, not because of sword.8
Dialogue has a long run history. The oldest known dialogues are
the Sicilian mimes, written in rhythmic prose by Sophron of Syracuse in
the early 5th century B.C. Although none of these has survived, Plato
knew and admired them. But the form of philosophic dialogue that he
perfected by 400 B.C was sufficiently original to be an independent
literary creation. With due attention to characterization and the dramatic
situation from which the discussion arises, it develops dialectically the
main tenets of Platonic philosophy. To Lucian in the 2nd century C.E the
dialogue owes a new tone and function. His influential Dialogues of the
dead, with their coolly satirical tone, inspired innumerable imitations in
England and France during the 17th and 18th centuries, e.g., dialogues by
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the French writers Bernard de Fontenelle (1683) and Francois Fenelon
(1700-12).9 Long passages in Aeschylus’ Eumenides and in many of
Euripides’ plays influenced Plato’s dialogues. But Plato also owed much
to Socrates, who had actually engaged other men in conversation and
developed philosophical arguments through questions and answers.
Socrates was less concerned to present theories than to criticize the
views of others by bringing out hidden premises and unforeseen
implications that would prove unacceptable. Plato, who had tried writing
tragedies, decided upon meeting Socrates to write philosophical
dialogues. This device allowed Plato the freedom to deal with
objections, to leave some uncertainty about his own positions, and also
to initiate his readers into the life of thought.10 Martin Forward writes,
“Socrates would no doubt have enjoyed arguing the case with any
who disagreed with him, since his method of enquiry was as
important to him as the decisions that were reached thereby. In short,
his dialectical method was that of question and answer. He was not
sceptical about truth, but believed that it could be drawn, little by
little, from his partner in this process. Although the terms ‘dialectical’
and ‘dialogical’ are not synonymous, one can argue that Socrates’ use
of question and answer was a form of dialogue, drawing knowledge
and insight out of the other.”11
Socrates and his followers assumed and sought a single thread of
reason and logic, much inter-religious dialogue has been a more
bewildering involvement in issues to do with the authority and mutual
engagement of truth systems, each claiming validation by transcendent
reality. To be sure Socrates lived in a less complicated, though still
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pluralistic world. However, the Socratic process of dialogue is of
particular significance for religious dialogicians.12 For almost two
hundred years, some scholars (Latterly including Jews and Muslims, as
well as eccentric Christians) have argued that, just as Plato
misunderstood crucial aspects of Socrates, so the apostle Paul
unwillingly betrayed the simple Gospel of Jesus. Moreover, Paul was
closer to Socratic dialogue than to Platonic imposed Idealism.13 It may
be that Paul can be claimed as, in his own estimation, always and
forever Jewish, though so alien to most other Jews that he remains, in
their view, either renegade or bizarrely strange to the point of making
himself an outsider. Whatever: it seems odd to claim him as a
dialogician.14
Dialogue as a prominent feature of Islām has a long run history in
the Islāmic world. Its history has been started from the time of
Adam(A.S). Almost every Prophet has dialogue with his people. The
Qur’ān indicates many discussions between Prophets and their people
like discussion of Noah (A.S) with his People,15 discussion of Abraham
(A.S) with his people,16 Discussion of Abraham (A.S) with his father Azar.17
Dialogue between Musa(AS) and Khidr(A.S)..18 Dialogue between Musa(A.S)
and Pharaoh.19
Of all the older religions, the Qur’ān speaks much of Judaism,
[religion brought by the Prophet Moses (AS)], and recognizes the Jewish
Thora as the divinely inspired book. Muslims and Jews both being
monotheists, there has been no polemic among them on this subject.
Even more, the Qur’ān recognizes explicitly the several times, that God
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had given the Jews excellence over all other peoples, naturally for the
duration of the Prophethood of Moses(A.S), and naturally also so long as
they abide by their religious laws. So the humiliation (and persecutions)
of which the Jews were object, in the time of Muhammad(S.A.W) all over
the world have been attributed by the Qur’ān to the fact that they
constantly violated divine laws.20 Muslims including radical
fundamentalists are basically decent, peace loving, pious people.21
Bernard Lewis has developed his arguments on the same lines and wrote
that Islām, like other religions has also known periods when it inspired
in some of its followers a mood of hatred and violence and extremism. It
is our misfortune that we have to confront part of Muslim world while it
is going through such a period and through by no means all of that
hatred is directed against us.22 According to Islām, the essential
relationship that should exist between different peoples and nations of
the world is one of peace, mutual understanding and cooperation.23
There is a dire need of the hour that a trend should be setup so
that a solution to all the problems may be set and world may live in
peace. One of these trends is the ‘Inter-religious dialogue’. It should be
held primarily with the aim of removing mistrust and misunderstanding
existing among different religious communities and at the same time,
developing Cordial relationships, reconciliation and cooperation
between them. Dialogue should not create any misunderstanding by
creating any confrontation with the adherents of other religions. It
should rather be presented as a solution to the social ills confronting the
whole mankind without any discrimination. Dialogue is performed
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mainly on the basis of common points between different religions. The
Qur’ān Says,
“Say: ‘O People of the Book! Come to common terms as between
you and us: That we worship none but Allah; that we associate no
partners with Him; that we erect not from ourselves, Lords and
Patrons other than Allah; if then they turn back, say Ye: ‘Bear
witness that we (at least) are Muslims (bowing to Allah’s will).”24
Even when it was necessary to argue with the people of the book
i.e. Christians and Jews, the Qur’ān did not want Muslims to be
aggressive at all. Thus for mujadilah (mutual arguments),25 the Qur’ān
lays down clear guide lines, as it says,
“And argue not with the people of the Book except by what is best,
save such of them, as act unjustly. But say: we believe in that which
has been revealed to you and our God and your God is one, and to
Him we submit.”26
Thus Qur’ān requires Muslims to argue with the people of the
book in the best possible manner. If this is not dialogical spirit, what it
is? It is these two religions which are present in the immediate environs
of the Qur’ān and hence these two religions are repeatedly mentioned in
the Qur’ān.27 When in Makkah, Prophet Muhammad’s(SAW) opponents
were violent and made any form of dialogue impossible. Therefore,
Prophet Muhammad(S.A.W) had to leave Makkah for another city with
better grounds for dialogue. The new city, Madinah, was inhabited by
various tribes including Jews and Christians. Here dialogue was once
more the basis of Prophet Muhammad’s(S.A.W) movement and led to the
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formulation of a treaty, which was also constitution of Medina, which
recognized the right of peaceful existence for followers of all religions.28
The Prophet Muhammad(S.A.W), after establishing the Islāmic state,
entered into agreements and covenants with non-Muslims and instructed
his followers not to interfere with their rights.29
2.2) Dialogue between Muslims and Christians:
Of all the religions, Muhammad(S.A.W) found Christianity the most
sympathetic, although with certain serious reservations. The Qur’ān
voluntarily admits that Jesus was the prophet of God, he was the Christ
(Messiah), the messenger of God and what no other religion in the world
has conceded to the Christians was born spotlessly of a virgin, with no
father, as a miracle showing the omnipotence of God. Further, it
recognizes that God has revealed to Jesus a book, the Gospel. Yet the
trinity, the use of the term son of God, the Mariolatry (worship of Mary,
by certain sects) had to the spirit of Muhammad (S.A.W) the connotation of
idolatry.30
A more or less neglected question is to what extent this approach
has influenced the Islāmic- Christian dialogue initiated by both Christian
and Muslim institutions during the last 20 years. From the beginning of
the 1970s up until the present the World Council of Churches (WCC) in
Geneva, the Vatican in Rome, and some organizations and scientific
institutions on the Muslim side such as the centre d’ Etudes et de
Recherchés Economiques et Sociales (CERES) in Tunis and the Ahl al-
Bait foundation in Amman treated the idea of inter–religious dialogue
on diverse levels. Nevertheless, these attempts could not cover the fact
43
that the long standing Polemical attitude on both sides and the historical
and recent political experiences in the interaction of Muslims and
Christians has hindered the pursuit of dialogue until now. On the
western side, we find a vast amount of literature on dialogue, on the
ecumenical outlook of Christian churches and on further preliminary
aspects. The question arises as to what extent we, in the opposite
direction, know about Muslim attitudes towards dialogue, apart from the
contributions of those Muslims who took part in conferences and
symposia over the past 25 years. It seems obvious that official dialogue
covers only a small fragment of the whole picture. The Muslim
participants at the manifold meetings held in the part were often
considered to be specific intellectual elite, in comparison with other
Muslim outside of these gatherings whose views are unknown to us.31
Throughout history, the encounter between Islām and Christianity
has run through more or less peaceful stages. Starting with the late
seventh century, the mainly apologetic exchange of arguments between
representatives of both sides remains a significant aspect of this
encounter. Despite some remarkable exceptions, theological intolerance
and exclusivism may be regarded as the prevailing pattern in the
Christian-Muslim relationship over the centuries.32
Inter-religious dialogue is also viewed as the Christian
missionary’s more clever or subtle way of propagating their faith.
Seemingly a moderate and least harsh method, the Christian
missionaries have devised the method of dialogue as an effective means,
in the contemporary scenario, to carry on with their proselytisation
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projects. It seems that they are trying to get adjusted among the Muslim
communities and to gain familiarity with their culture, beliefs and
practices, to mould their missionary methods accordingly.33 Differences
between Christianity and Islām should not be taken as grounds for
antagonism or heated theological arguments between Muslims and
Christians.34 Muslims are expected to argue with others but are not
allowed to abuse them and to hurt thereby the feelings of their fellow
men.35 For what is common between the followers of the two faiths is
many basic beliefs and the vast legacy of moral injunctions and
principles of behavior inspired by belief in the same Allāh and the
guidance conveyed by the Jesus (peace be on him), which should inspire
in them friendship, sympathy and appreciation for the other’s sincerity
simply “agreeing to disagree” on their differences.36 In the words of the
Qur’ān:-
“Say (O Muhammad): ‘I have submitted my will to Allah and (so
have) those who follow me.’ And say to those who have received the
scripture and to those who do not read, Have you submitted?’ Then if
they submit, truly they are rightly guided, and if they turn away, then
it is thy duty only to convey the Message. And in Allah’s sight are all
His slaves”.37
As to the Christians and Christianity. Islām criticized the
deification of Jesus in no uncertain terms (Qur’ān, 9:30) as well as the
doctrine of Trinitarianism (4:171-172), of monkery (57:27) and of
exaggeration in matters of religion (4:171). But it has equally praised
the Christians for their humility and altruism, their fear of God, and has
declared them closest to the Muslims by their warm practice of
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neighborly love (5: 82). True, Islām rejects the Christian claim that the
texts of scripture are integral records of the message Jesus had
conveyed. In this, however, as well as in the other criticisms. Islām is
not alone. Countless biblical scholars and theologians have said the
same thing. Even among “the Apostolic Fathers.” And certainly in the
Nicene, anti and post Nicene fathers. Countless others have maintained
more or less exactly what Islām did.38Since dialogue always takes
place so that meaningful results may come. It is also a fact that
different societies are bound to exist side by side making give and take
to a large extent. Muhammad Husayn Haykal while mentioning such
event writes,
“while the war of words was raging between Muhammad(S.A.W)
and the Jews in full intensity, a delegation from the Christians of
Najran Consisting of sixty riders arrived in Madinah. Among them
were some of the nobles, learned men and religious leaders of the
tribe. Whom the emperors of Byzantium had been protecting,
encouraging, financing and assisting in the building of Churches.
Perhaps this delegation arrived in Madinahh after they learned of
the conflict between Muhammad(S.A.W) and the Jews with the hope
of adding fuel to the fire so that neighbouring Christendom,
whether in al-Sham (Syria) or in Yaman might relax and feel safe
from Jewish plots and Arab aggression. The three scriptural
religions thus confronted one another in Madinah. The delegation
entered with the Prophet(S.A.W) into public debate and these were
soon joined by Jews, thus resulting in a tripartite dialogue between
Judaism, Christianity and Islām. The Jews were obstinately
denying the prophethood of Jesus as well as of Muhammad (S.A.W),
as we have seen earlier, and pretending that Ezra was the son of
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God. The Christians were defending Trinitarianism and the
divinity of Jesus. Muhammad(S.A.W) was calling men to recognize
the unity of God and the spiritual unity of mankind. Most Jews
and Christians asked Muhammad(S.A.W) which prophets he(S.A.W)
believed in. He(S.A.W) answered: “we believed in God, in what has
been revealed to us, to Abraham, Ismail, Ishaq, Ya‘qub, and his
children. We believe in what has been revealed to Moses, to Jesus,
as well as in all the revelations which the prophets have received
from their Lord. We do not differentiate between them and we
have submitted ourselves to God. Muhammad(S.A.W) criticized both
Jews and Christians in very strong terms for their compromise of
the monotheistic faith that God is one, for tempering with the
words of God in their Scriptures, and for interpreting them in ways
violating the understanding of the Prophets whose Prophethood
they themselves acknowledged. He criticized them for asserting
that the revelation of Jesus, Moses and their predecessors in
prophethood differed in many essential matters from his own
revelation. In support of this, Muhammad(S.A.W) argued that what
those prophets(A.S) had received from God was the same eternal
truth as that revealed to him. Being the truth, its light shines forth
clear and distinct, and its content is majestic and simple to any
researcher submitting to none but God and to anyone capable of
seeing the world as a connected and integrated unity rather than as
ephemeral intimations of desire, passion and ulterior motives.
Being the truth, it must be readily recognized by the man liberated
from blind submission to old wives or to the sanctified legends of
the fathers and ancestors. By nature, such truth must be open and
possible for everyone to perceive.”39
There was no such problem with the Christians. Christians had no
presence in Madinah and there was no conflict of interest between them
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and Christians in Madinah. The Prophet(S.A.W) however, came in contact
with the Christian Priests and Monks who had no ambition for power or
domination and hence the Qur’ān says, “They are not proud.” Hence
the Christians are nearest in friendship.40 The Prophet Muhammad(S.A.W)
extended a hand of friendship towards the followers of other faiths and
looked upon them with respect.41
In order to gain further insight into Muslim discussions
concerning Christianity and inter-religious dialogue, a few texts are
taken into consideration that were published in Arabic periodicals in
Egypt, Saudi Arabia, Qatar, Libya, Lebanon, and Tunisia and edited
mainly by religious institutions (Ministries of Religious Foundation,
supreme Islāmic Councils, Muslims World League etc).42
It was not surprising that in the late 1960’s the first activity of the
Vatican and its newly founded secretariat for Non-Christians (now;
Pontifical Council for Inter-Religious Dialogue) were directed towards
the representatives of Azhar university, obviously one of the most
influential Scholarly institutions in the Muslim world. The public lecture
held by the Austrian Cardinal Konig here on “Monotheism in the
Present world” in March 1965 already marked a first step.43 In 1970s
some large dialogue meetings organized by Christian and Muslim
institutions such as the conferences in Cordoba and Tunisia took place.
The Cordoba meetings (1974, 1977) particularly affected the religious
authorities, in Egypt. In June 1978, “Majjallat–al–Azhar” published the
invitation by Miguel de Epalza, the organizer of the Cordoba
Conferences, to the following third meeting-scheduled for 1979 and the
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negative answer, by Sheikh Mahmud. In his reply expressing his general
respect for Christian-Muslim dialogue. Sheikh Mahmud vehemently
lamented the fact that Christianity had not renounced its missionary
activities especially in countries with Muslim minorities such as the
Philippines. By rejecting the invitation, he stressed the view that
dialogue between Islām and Christianity is not at all expedient as long as
the “subversive” political and religious influences of the west on the
Islāmic world endure. Another aspect of his reply was his
disappointment with the Christian attitude towards Islām and the
Prophet Muhammad (S.A.W). He repeated what he had already declared in
his book Europe and Islām.44 “Muslim Christian Meetings: Doubts and
Warnings,” was published in 1986, surveyed the history of Islāmic–
Christian dialogue beginning with the Vatican declaration “Nostra
Actate” (1965) up to the second Tunis Conference (1979) in which he
himself had participated.45
2.3) Dialogue between Muslims and Jews:
The Qur’ān refers to the Jews as People who are violent towards
Muslims and Christians as Friends. The conflict between Muslims and
Jews was not on the grounds of their faith. The Qur’ān showed highest
respect both for Abraham and Moses. The Conflict between Muslims
and Jews was of supremacy of power and domination. The Jews were
dominating Madinah before the Prophet of Islām migrated to Madinah
along with his followers. Though the Jews initially entered into a pact
with the Prophet Muhammad(S.A.W) called Mithaq–i–Madinah (the
covenant of Madinah).46 Thus often it is not conflict of faith, which
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creates problems but conflict of power or domination. The Qur’ān was
very clear on this count. It does not falsify any faith, Jewish, Christian or
any other. The Prophet Muhammad(S.A.W) even extended a hand of
friendship towards the followers of the other faiths and looked upon
them with respect.47 And even when it was necessary to argue with the
people of the Book i.e. Christians and Jews, the Qur’ān did not want
Muslims to be aggressive at all. Thus for mujadilah (mutual arguments)
Qur’ān lays much emphasis on the commonalities between one religion
and the other rather than differences especially when followers of earlier
revelations are to be addressed by Muslims. In other words the
similarities need to be highlighted rather than dissimilarities.48
Prophet Muhammad’s(S.A.W) friendliness towards the Jews is an
example of brotherhood. Muhammad Haykal writes,
“Muhammad(S.A.W) achieved an operational Muslim unity. Politically,
it was a very wise move destined to show Muhammad’s(SAW) sound
judgment and foresight. We shall better appreciate its wisdom when
we learn of the attempts to divide al-Aws against al-Khazraj, and al-
Ansar against al–Muhajirūn. The politically greater achievement of
Muhammad(S.A.W) was his realization of a unity for the city of Yathrib
as a whole, his construction of a political structure in which the Jews
entered freely into an alliance of mutual cooperation with the
Muslims. How the Jews gave Muhammad(S.A.W) a good welcome in
the hope of winning him as an ally. He too, returned their greeting
with like gestures and sought to consolidate his relations with them.
He visited their chiefs and cultivated the friendship of their nobles.
He bound himself to them in a bond of friendship on the grounds that
they were Scripturists and Monotheists. So much had
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Muhammad(S.A.W) defended the Jews that the fact that he fasted with
them on the days they fasted and prayed towards Jerusalem as they
did increased his personal and religious esteem among them.
Everything seemed as if the future could only strengthen this
Muslim-Jewish friendship and produce further cooperation and
closeness between them. Similarly, Muhammad’s(S.A.W) own conduct,
his great humanity, compassion, and faithfulness, and his outgoing
charity and goodness to the poor, oppressed and deprived as well as
prestige and influence which these qualities had won for him among
all the people of Yathrib, all these enabled him to conclude the pact
of friendship, alliance and cooperation in the safe guarding of
religious freedom throughout the city. This covenant is one of the
greatest political documents which history has known. Such an
accomplishment by Muhammad(S.A.W) at this stage of his career and
never been reached by any Prophet Jesus, Moses and all the Prophets
that precede them never went beyond the preaching of their religious
messages through words and miracles. All of them had left their
legacy to men of power and political authority who came after them,
it was the latter that put their powers at the service of those messages
and fought, with arms where necessary, for the freedom of the people
to believe. Christianity spread at the hands of the disciples of Jesus
and after his time, but only in extremely limited measure. The
disciples as well as their followers were persecuted until one of the
kings of the world favored this religion, adopted it, and put his royal
power behind its missionary effort. All other religions in the East and
the West have had nearly the same history, but not the religion of
Muhammad(S.A.W). God willed that Islām be spread by
Muhammad(S.A.W) and that the truth be vindicated by his hand. He
willed Muhammad(S.A.W) to be Prophet, statesmen, fighter, and
Conqueror, all for the sake of God and the truth with which he was
commissioned as Prophet. In all these aspects of his career
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Muhammad(S.A.W) was great, the exemplar of human perfection, the
typos of every realized value.”
The covenant of Madinah concluded between Muhajirun and
Ansar on one side and Jews on the other, was dictated by
Muhammad(S.A.W). It was the instrument of their alliance which
confirmed the Jews in both their religion and position in society, and
determined their rights as well as their duties. 49
Many elements, particularly the uncompromising stress on the
oneness of Allāh and His guidance through the prophets, are common
between Judaism and Islām, as one would naturally expect since both
come from the same divine source. All the early Prophets of the old
testament are mentioned by name in the Qur’ān and they are held in the
greatest respect by Muslims. There are also many similarities in values,
morals and living habits between the two faiths.50 Abdul Munem
Salamat writes,
Jews were not sincere in their attempts at understanding, instead of
being delighted, they began to fear Muhammad(S.A.W). This new
religion was so clear and logical that they feared the reaction of their
own people. They had, however, given them permission to attend the
Messenger’s sessions and they could not abruptly withdraw it.51
Through Judaism and Islām, messianic thinking has entered into
the consciousness of people who would otherwise have had no
understanding whatsoever of this profoundly Jewish expectation. Since
it is clear to Maimonides that the redemption that awaits Israel at the end
of time will be accompanied by the redemption of the rest of humanity,
the spread of Messianism in its christian and Muslim forms is an
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integral part of the movement of history according to God’s plan.52 The
problem of Israel has greatly damaged relations between Muslims and
Jews, although the issue does not involve religious questions. It is
natural and obvious that Muslims strongly deplore and oppose Zionist
expansion, in the name of Judaism, into Muslim territories where
Muslims have lived for centuries, some parts of which are as sacred to
the followers of Islām as they are to the followers of Judaism and
Christianity, holding them to be an integral part of the “Jewish
homeland,” as well as essential to Israel’s security.53 Jews and Muslims
had been living peacefully side by side for centuries in the land which
Allāh promised to the posterity of Abraham until the Muslims were
dispossessed in recent times by the establishment of Israel. Hence this
claim is simply a cover for naked aggression and the unconcealed desire
for territorial expansion and conquest.54
Islām does not permit Muslims to compromise with injustice and
oppression. Since fighting for the basic human right to one’s life,
freedom, home and property is an Islāmic obligation, Muslims cannot
remain passive while their people are killed or expelled from their home
and their lands are confiscated for no other cause than that they are
confiscated for no someone else. The issue is therefore not in any sense
one of religious disagreement for none whatever exists in that respect
but rather a moral issue in which truth, Justice and freedom from
oppression are at stake.55 In the political and military spheres,
Muhammad(S.A.W) was making important advances against Madinah’s
neighboring clans. The decline of the Makkan commercial empire
became more and more clear and the Quraysh decided to attempt to
53
enter into a peace pact with Muhammad(S.A.W). Thus Makkah sent Suhyl
b.Amr to seek a compromise. The Muslims saw in this pact an
opportunity to buy time. The agreement specified laying aside war for
ten years, during which period Muhammad(S.A.W) would be permitted to
visit Makkah for a pilgrimage but would stay their only three nights, so
the Arabs could not say he had made a forcible entry. After a long
discussion, peace was made and nothing remained but to write an
agreement. Umar(R.A) jumped up and went to Abû Bakr(R.A) saying: “Is
he not God’s apostle, and are we not Muslims, and are they not
polytheists?” Regardless of this, the pact took effect and lasted until the
fall of Makkah. As Prophet Muhammad’s(S.A.W) confidence grew, his
political perspective expanded and he wrote letters to the neighboring
empires to invite them to embrace the new religion. This diplomacy did
not convey threat because Muhammad(S.A.W) simply was not in the
military position to turn his proposal into a major confrontation. This
was not the case in the internal affairs of Arabia, where the weaker clans
were threatened. In the sixth and seventh years of the hijra,
Muhammad(S.A.W) uninterruptedly overpowered tribes and expanded his
jurisdiction.56 Prophet Muhammad’s(S.A.W) duty as a Prophet was but to
convey his message to non-Muslims. It was not for him to worry
whether the message was accepted or rejected. When such was the case,
there was no reason to oppose him. The message for the short sighted
Quraysh was not as it appeared.57
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2.4) Dialogue and Peace:
To maintain Peace in the society it is necessary to ensure human
rights for all human beings as, in the Islāmic view, all human beings are
creatures of Allāh. Discrimination between them is an offence against
the Almighty.58 The practical forms of this idea are found in the various
covenants and agreements that the Prophet Muhammad(S.A.W) made with
the Christians and Jews. The Islāmic state that he set up in Madinah is
Prototype of Islām’s recognition and respect for plural society.
About the protection of non-Muslims the evidence is a tradition of the
Prophet(S.A.W) which in his words are: “Beware! On the day of Judgment
I will stand in appeal against anyone who commits excesses against any
ally (Dhimmi or Zimmi) or cuts short his rights or burdens him more
than endurance and receives anything from him without his consult.”
These views were later respected by the righteous caliphs. Hadrat
Umar(R.A), for example once said! I make this will for the caliph
replacing me that he must honor the agreements reached with the people
whom the Prophet(S.A.W) of Allāh took under his protection, defend them
and ensure that they aren’t burdened beyond their endurance.59 The first
requirement of the spirit of dialogue is to know the “other” in faith. No
dialogue can ever be successful if their spirit does not prevail. There
should not be any attempt to influence, much less convert the other. It is,
therefore, very necessary that we cultivate the habit of listening, not of
arguing. A successful dialogue can be conducted only if we listen to
each other with rapt attention so that we can understand each other.
Argumentation should not be there or should be kept at minimum. We
can understand the other only if we patiently listen to the other.
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Listening is the sterling quality in the process of dialogue. It is also
important to develop trust in each other and the process of dialogue
should lead to building up trust in each other. If trust is lacking no
dialogue can ever succeed. Mutual trust is very basic to any inter-
religious dialogue.60It has been forgotten that Islām means peace and its
faith in oneness of God means it makes no difference and observes no
discrimination or distinction between human beings on the basis of race.
Indeed it insists that differences between human beings are expression
of the will of God and must be respected by ensuring justice and
human rights in equal measure to Muslims and non-Muslims. In fact,
according to an injunction of the Prophet(S.A.W) a Momin, a true and pious
Muslim, is one who does good to all rising above differences of faith
and ways of worship. The proof, if it be required is there in the treaties
and agreements that the Prophet(S.A.W) concluded with his adversaries in
Madinah. His treatment of his persecutors who drove him and his
followers from their home in Mecca amply vindicates the essentially
peaceful character of the faith he preached.61 No religious or cultural
community can afford any longer to remain isolated. Hence the need to
develop a mindset capable of adjusting to pluralist living in a globally
pluralist social and cultural system. This has led scholars to delve into
the religio-cultural system to discover their potential for mutual
dialogue. The way dialogue between different religions is being
performed in the present times has spread the wrong notion that Islām is
a religion like other religions and that it also strives for unity of
religions. There is no concept of unity of religions in Islām but the
concept of unity of mankind is encouraged in Islām. It is, therefore,
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clear that Islām needs to be re-learnt today. In fact, it needs to be re-
learnt by both the non-Muslims and Muslims. A brief survey of the
prevailing biases and prejudices and a probe into the motives for
introducing crafty distortion may help understand why is there a
pressing need for the relearning of Islām.62 Unity and sense of
inclusiveness can be promoted only by promoting the spirit of dialogue
and spirit of tolerance.63 The migrants from Makkah and the helpers of
Madinah together constituted themselves into a single community. The
expression Ummah Wahidah has not been used without reason since it is
the Qur’ānic term which describes the new community.They constituted
a single community because they believed in one God, and His Prophet
Muhammad (S.A.W). Therefore, the term Ummah is used in the sense of
an ideologically united group of people, and in this sense the Muslims
were distinct from the other communities of Madinah, both Pagans and
Jews.64 Dr. Manzoor ud din writes,
“Ummah refers to a new grouping between the Muslims and Jews
for defensive purposes only.65
Also Karen Armstrong elaborates the concept of ummah and writes,
“Muhammad(S.A.W) was a man of exceptional genius. When it was the
time of demise of Prophet Muhammad(S.A.W) in 632, he (S.A.W) had
managed to bring nearly all the tribes of Arabia into a new united
community or ummah. He had brought the Arabs a spirituality that
was uniquely suited to their own traditions and which unlocked such
reserves of power that within a hundred years they had established
their own great empire which stretched from the Himalayas to the
Pyrunees and founded a unique civilization. Yet, as Muhammad(S.A.W)
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sat in prayer in the tiny cave at the summit of Mount Hira during his
Ramadan retreat of 610, he(S.A.W) could not have envisaged such
phenomenal success. Like many of the Arabs, Muhammad(S.A.W) had
come to believe that Allāh, the High God of the ancient Arabian
pantheon whose name simply meant ‘the God.’ Was identical to the
God worshipped by the Jews and Christians.”66
In practical terms Islām meant that Muslims had a duty to create a
just, equitable society where the poor and vulnerable are treated
decently.67 Ahead of this Hadhrat Ali(R.A) also attached great importance
to dialogue with the enemies as a strategic method to solve problems.
Before the Battle of Jamal, he(R.A) did his best himself and also by
sending emissaries to talk to Talha and Zubair and other leaders to his
enemies to get them forget about war. His correspondence with
Muawiyah also contains a form of dialogue which continued right up to
the Battle of Seffin. Hadhrat Ali’s(R.A) dialogue with Kharijites, who
were his most staunch foes, in famous. Ali(R.A) frequently told them that
he was ready to negotiate with them to resolve ambiguities. Any
dialogue should be based on common points and progress with in the
same framework.68 These methods have been constantly emphasized by
Islām.69
Prophet Muhammad (S.A.W) developed a soft and sympathetic heart
for the sufferings of the distressed peoples and was always anxious to
help them. When he (S.A.W) was still young, the battle of Harb al Fizr
was fought between the Quraysh and the Hawazin tribes. He(S.A.W) was
greatly shocked at this internecine warfare. At that time, he(S.A.W)
organized an association called ‘Half al Fuzul’ and helped the wounded
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and their distressed families. Through this organization, he tried to
eliminate tribe feuds and maintain peace and harmony among the tribes
of Makkah. The programme of Half al Fuzul is the first attempt of
Muhammad(S.A.W) to reform the society and is a shining example of the
organizing capacity of young Muhammad (S.A.W).70 Islām is nothing if not
the religion of peace.71 So the Muslim’s first duty is to ensure peace
where a Muslim lives.72 Islām is the way of salvation and salvation is
nothing but the attainment of complete Peace.73 The policy of tolerance
and peaceful co-existence even outlined the Prophet(S.A.W) and Caliphs
and other Muslim rulers generally continued to make it a salient feature
of the Islāmic socio-cultural and political ethos. When Syria and Egypt
fell to the Muslims, the Christian populations of these places were
accorded full religious freedom. No Churches were demolished or
converted into mosques. They were allowed to conduct their affairs
according to their laws. They enjoyed the freedom to even eat pork and
consume alcohol, the two things strictly prohibited throughout the world
of Islām. The second religious caliph Umar(R.A) offered a written
assurance to the residents of Jerusalem when it fell to the Muslims. It is
an assurance from the leader of the faithful and servant of God to the
people of Jerusalem that they enjoy full protection of their life, property,
churches and crosses and of other things related to their religion. Their
churches would not be converted into dwelling places, nor would they
be demolished, and there would be no coercion in matters of faith.74
Non-Muslims living in the Islāmic state were allowed to have,
preserve, maintain and build new places of worship. Even the expenses
on their upkeep and repairs were provided for from the state exchequer.
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Jewish rabbis and Christian priests were paid salaries and unemployed
non-Muslims paid allowances from the state exchequer. During the
caliphate of the third Righteous Caliph Uthman (R.A), the Bishop of Mero
wrote to the Patriarch of Persia that the Arabs whom God has bestowed
the domination of the world don’t assail the Christian faith; on the
contrary, they help our faith, treat our religious leaders and our
monasteries with honour and provide grants to our churchs.75 Bait-ul-
Hikmah, the great Academy of Wisdom founded by Abbasid caliph
Mamoon-al-Rashid had many non-Muslim intellectuals and translators.
Christian and Jewish men of learning and translators had a prominent
share in the Muslim efforts to bring Greek philosophy and science into
Arabic that proved to be an essential inspiration behind the European
renaissance.76 By this we can point out that non-Muslims were enjoying
certain rights in the Islāmic state that were denied to Muslims. We can
also point out that Muslims and non-Muslims were living in peace with
each other and were helpful to each other.77
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did, indeed be a wrong doer.” They said: “O Noah! Thou hast disputed with us,
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and (much) hast thou prolonged the dispute with us: now bring upon us what
thou threatenest us with, if you speakest the truth!?” He said: “Truly, Allah will
bring it on you if He wills, and then ye will not be able to frustrate it!”
(Al-Qur’ān: Ch. 11, verses: 25-33).
16) “We bestowed aforetime on Ibrahim (A.S) his rectitude of conduct, and well were
we acquainted with him. Behold he said to his father and his people, “what are
these images, to which ye are (so assiduously) devoted?” They said, “We found
our fathers worshipping them.” He said, “Indeed ye have been in manifest
error ye and your fathers.” They said, “Have you brought us the Truth, or are
you one of those who jest?” He said, “Nay, your Lord is the Lord of the heavens
and the earth, He who created them (from nothing): and I am a witness to this
(truth). And by Allah, I will certainly plan against your idols after ye go away
and turn your backs”… So he broke them to pieces, (all) but the biggest of them,
that they might turn (and address themselves) to it. They said, “Who has done
this to our gods? He must indeed be one of the unjust one. They said, “we heard
a youth talk of them! He is called Ibrahim.” “They said, “Then bring him before
the eyes of the people, that they may bear witness.” They said, “Art thou the one
that did this with our gods, O Ibrahim?” He said: “Nay, This was done by this
the biggest one! Ask them, if they can talk.” so they turned to themselves and
said, “Surely ye are the ones in the wrong!” Then were they confounded with
shame: (They said), “thou knowest full well that these (idols) do not speak!”
(Ibrahim) said, “Do ye then worship, besides Allah, things that can neither be of
any good to you nor do you harm?”
(Al-Qur’ān: Ch. 21, verses: 51-66).
17) Lo! Abraham said to his father Azar: “Takest thou idols ‘for gods? For I see
thee and thy people in manifest error.” So also did we show Ibrahim the
Kingdom of the heavens and the earth, that he might have certitude. When the
night covered him over, he saw a star: he said: “This is my Lord.” But when it
set, he said “I love not those that set.” When he saw the moon rising in
splendor, he said: “This is my Lord,” but when the moon set, he said: “Unless
my Lord guide me, I shall surely be among those who go astray.” When he saw
the sun rising (in splendor,) he said: “This is my Lord; this is the greatest (of
all).” But when the sun set he said: “O my People! I am indeed free from your
(guilt) of giving partners to Allah. For me I have set my face, firmly and truly,
towards Him who created the heavens and the earth, and never shall I give
partners to Allah.”
(Al- Qur’ān: Ch.6, verses: 74-79).
18) So they found one of our servants. On whom we had bestowed mercy from
ourselves and whom we had taught knowledge from own presence. Moses said
to him; “May I follow thee, on the footing that thou hast been taught?” (The
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other) said: “Verily thou wilt not be able to have patience with me! For how
caust thou have patience about things which are beyond your knowledge?”
Moses said: “Thou wilt find me, if All so will, (truly) patient: nor shall I disobey
thee in aught.” The other said: “if then thou wouldst follow me, ask me no
question about anything until I myself speak to thee concerning it.” So they both
proceeded: until, when they were in the boat, he scuttled it. Said Moses: “Hast
thou scuttled it in order to drown those in it? Truly a strange thing hast thou
done!” He answered: “Did I not tell thee that thou caust have no patience with
me?” Moses said: “Rebuke me not for forgetting, nor grieve me by raising
difficulties in my case.” Then they proceeded: Until, when they met a young boy,
he slew him. Moses said: “Hast thou slain an innocent person who had slain
none? Truly a foul (unheard- of) thing hast thou done!” He answered: “Did I
not tell thee that caust have no patience with me?” (Moses) said: “If ever I ask
thee about anything after this, keep me not in thy company: then wouldst thou
have received (full) excuse from my side. Then they proceeded: until, when they
came to the inhabitants of a town, they asked them for food, but they refused
them hospitality. They found there a wall on the point of falling down, but he set
it up straight. (Moses) said: “if thou hadst wished, surely thou couldst have
exacted some recompense for it!” He answered: This is the parting between me
and thee: now will I tell the interpretation of those things) over which thou wast
unable to hold patience.
(Al-Qur’ān: Ch. 18, verses: 65-78).
19) “(Pharaoh) said (unto Moses): Did we not rear thee among us a child? And
thou didst dwell many years of thy life amongst us, and thou didst that thy deed
which thou didst, and thou wast one of the ingrates.” “He said: I did it then,
when I was of those who are astray. Then, I fled from you when I feared you,
and my Lord vouchsafed to me a command and appointed me (one of the
member) of those sent (by Him). And this is the past favour where with thou
reproachest me that thou hast enslaved the children of Israel.” “Pharaoh said:
And who is the Lord of the Worlds?“(Moses) said: Lord of the heavens and the
earth and all that is between them, if ye had but sure belief.” “(Pharaoh) said
into those around him: Hear ye not.” “He said: Your Lord and the Lords of
your fathers.” “(Pharaoh) said: Lo! Your Messenger who hath been sent unto
you is, indeed, a mad man.”“He said: Lord of The East and the west and all
that is between them, if ye did but understand.” “(Pharaoh) Said: if thou
choosest a God other than I, assuredly shall place thee among the prisoners.”
“Moses said: Even if I showed you something clear and convincing.”“Pharaoh
said: Produce it, then, if thou art of the truthful.” “Then he cast down his staff
and became a serpent manifest, and he drew forth his hand and Lo! It was white
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Reconciliation is derived from the word “Reconcile”. Reconcile
means to bring back to friendship after estrangement, or to bring to
acquiescence, content or submission.1 Reconcile also means purify by
special service after profanation or adjust, settle (quarrel etc) consistent
or accordant.2
So Reconciliation means an act of reconciling or the state of being
reconciled; atonement. The effecting or showing of agreement between
things, explanation of differences is also Reconciliation.3 Reconciliation
also means the action or an act of reconciling a person to oneself or
another, or estranged parties to one another. Reconciliation is the fact or
condition of being reconciled.4
As per Christian theology, Reconciliation is the action of
reconciling humanity with God, or is the fact or condition of humanity’s
being reconciled with God.5Collin defines Reconciliation as to make
friendly again or to settle a quarrel, or to make (facts, ideas, texts etc)
consistent or compatible.6
If we observe the very root of the term “Islām” we are thrilled to
know that the derivation of Islām is from Salimun and Silmun, which
means peace, reconciliation, concord, and submission. The allied words
are Salima, Yaslamu, Salematun, and Salaman, meaning to be in a good
condition, well, without a blemish, safe, secure and Aslama means to
make sound and safe, save and attain safety, tranquility and Prosperity,
deliver up, submit, obey. Aslama Amrahu Ilal-Allah to resign one’s self
to the will of God, to submit.7
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Islām literally means “Surrender,” “Reconciliation,” from the
word salam, “Peace” or “Salvation.” The religion revealed to the
Prophet Muhammad(S.A.W) between 610 and 632 C.E. It is the last of all
the divine revelations before end of the world.8 The name of the religion
was instituted by the Qur’ān during the farewell pilgrimage: “Today I
have perfected your religion for you, and I have completed my blessings
upon you and I have approved Islām for your religion”.9
The word “reconciliation” is a powerful word in any language
that frequently engages deep emotions and passions in people. It is also
an ancient word with roots that go back at least four thousand years.
Hebrew derivatives are the expressions Tikkun Olam and Shalom.
Tikkun Olam means “to heal to repair, and to transform the world.” In
other words, over time the ancient Hebrews began to understand that
God’s basic purpose for creation was to heal, to restore, and to
transform. At the heart of the Abrahamic tradition is this sense of divine
purpose. The goal of tikkun Olam is Shalom, which means “wholeness,
harmony, and integrity”. Shalom means reconciliation with God, self
and others. The Greek derivatives from the New Testament are the
words katallage, apokatallaso, and diallaso. Katallage means “to bring
forces together that would naturally repel each other” such as the two
positive ends of magnet. Apokatallasso means “to break down walls or
barriers,” such as those that might exist between two estranged or hostile
groups. Diallaso means “to heal or change the nature of a relationship”
through a process of truth telling, repentance, and forgiveness. The Latin
derivation from the Roman tradition is the word concilium, which
means a deliberative process in which conflicting partners meet each
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other in council to work out their differing views and to arrive at some
common agreement. The Arabic derivatives are the words Salima and
Salaha. Salima means “to establish peace, Safety, Security and
freedom.” Salaha or Sulh means “Settlement, reconciliation
peacemaking and restoration.” The Sanskrit derivatives are the words
dhynan (Zen) and Yoga. Dynan means “awakening or enlightment”
leading to liberation, reconciliation, atonement and submission to the
divine. Yoga means “Union or intergration.”10
Reconciliation is like a safety value in any situation where there
are conflicting interests and where tempers can become explosive.11
Dialogue, peace-making and reconciliation is inspired in Islām but as far
as the faith or beliefs are concerned one cannot be lenient in this matter.
Though Muslims can tolerate any worldly loss to them or to their
material possession, as is evident from the treaty of Hudaibiyah. No
matter, if at some stage dialogue procession, will collapse, since then
Muslims are not allowed to compromise with their faith which stand
above all.12 Reconciliation is a rich and complex concept that cannot be
captured and expressed by any single definition. Rather, it is like the
facets of a diamond that each reflects only a portion of totality.
However, at the heart of faith based reconciliation is restored
relationships with God, self and others. As such reconciliation is both a
spiritual and political word that speaks of the centrality of personal
relationships so that what is true for individuals also applies to
communities and nations.13
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For adopting the course of Reconciliation, Maulana Wahiduddin Khan
writes,
“During the time of the Prophet of Islām as a result of the aggression
of the Quraysh his opponents, a state of war prevailed between the
Quraysh and the Muslim”.1
One of the commandments given in the Qur’ān on this occasion
was:
“And if you Incline towards peace, you too incline to it, and put your
trust in God. Surely, it is He who is All-hearing, All-knowing. And if
they intend to deceive you, then surely God is sufficient for you”.15
According to Wahiduddin khan, “This verse of the Qur’ān shows
that peace is desirable in Islām to the greatest possible extent. Even if
peace can be established only by incurring risks, this course should
unhesitatingly be embarked upon in the way enjoined by the Qur’ān. If
reconciliatory offers are made by the antagonists in the course of war,
they should be accepted without delay. Even supposing that there is the
fear of some deception being practiced in the making of the offer of
peace, this offers should nevertheless be accepted in the hopes that God
will always be on the side of peace lovers and not on that of the
deceivers.16 Another reality which Wahid-ud-din khan explains is that in
this world, peace can be established only by those who have great
courage. In the present world, problems inevitably arise between
different groups, for no human situation is ever absolutely ideal.
Everyone at some point in his life is faced with injustice and the
misappropriation of what belongs to him by right. In these situations,
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only such individuals can establish peace as can rise above all
considerations and disdain all pretends to engage in violent retaliation.
Only the truly courageous can establish peace in this world. Those who
are lacking in courage will continue to fight, and will thus courage will
thus never allow the history of the world to be re-written in terms of
blessed peace. 17
3.2) Faith based reconciliation and its Islāmic perspective:
The metaphor “clash of civilizations”18 used by Samuel
Huntington, has been one of the most thought provoking, oft-quoted,
and controversial strategic concepts to emerge in the realm of
diplomacy, and international politics in the last fifty years. It is
particularly controversial in the Islāmic world, which is described by
Huntington as having “bloody borders”. Regardless of its controversial
nature, “clash of civilizations”, “Clash of civilizations” cannot be
summarily dismissed. It merits probing and pondering to understand its
implications in the twenty first century geopolitics. As such, this
strategic concept needs to be understood at a more profound level,
particularly in terms of its relationship to a moral vision of faith based
reconciliation.19 Collective identity, religion and culture form the matrix
civilizations. Faith based reconciliation represents a moral vision or
paradigm for shaping that international system.20 In any controversy,
one way to attempt to settle matters is for both parties to enter into
violent confrontation. The better way to settle disputes is to effect
reconciliation at the very outset.21 Reconciliation is to build bridges of
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understanding and create unity in the midst of diversity. Professor Dr.
Hamid Naseem Rafiabadi about this writes,
“To build bridges is to bring together forces that naturally repel
each other. For instance:
1. A holy God and disobedient sinners: To make servants of God
back to their Lord is one of the tasks the Prophets have performed.
The Proverbial biblical prodigal son can always be welcomed once
he is reconciled to his father.
2. Jew and gentile: Where Piety becomes the paradigm of dignity
and race and caste ceases to hold ground.
3. Black and White: Umar terms black Bilal, Syedina Bilal and the
Prophet Muhammad(S.A.W) declared Salman of Persia member of
his household.
4. Muslim and Hindu: Gandhi joined hands with the Muslims during
the khilafat movement in the name of faith while Muslims sought
refuge in India at the peak of the partition tragedy.”22
The goal of reconciliation is unity not uniformity, a unity of purpose
and not physical or corporeal uniformity is the goal of reconciliation.
We cannot bring uniformity among diversified milieu but unity is
possible as it accounts more for spiritual and moral assimilation than the
ostensible exoteric semblance. The Qur’ān says,
“Oh Prophet had you spent the whole wealth of the world to
reconcile the hearts of the people, you would not have succeeded but
Allah unites their hearts”.23
At the times of provocation, the best course to adopt is a
conciliatory approach rather than a confrontational one. That is the law
of nature. However, it really happens that such reconciliation as can be
effected exactly reflects the desires of both the parties. In the majority of
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cases, reconciliation is possible only on a unilateral basis. That is one
party has to suppress his own inclinations and show a willingness to put
an end to the dispute in accordance with other party’s wishes.24
Faith based reconciliation is an international initiative which
belongs to Abrahamic legacy. Abrahamic tradition is further refined and
crystallized when we take into account the examples of Jesus of
Nazareth and Prophet(S.A.W) of Arabia. Two thousand years ago, when
Jesus of Nazareth emerged upon the scene as a healer and reconciler, his
simple message focused on the breaking in of the Kingdom of God or
the establishment of God’s new society on earth. This moral vision was
grounded in the Abrahamic tradition, but he sought to universalize it for
all peoples.25
In the sands of Arabia, a spiritual and social reform movement
emerged from the sands of Arabia. Initially, Muhammad(S.A.W)
understood the revelations he received in Makkah and later Madinah as
a prophetic movement among Arab peoples. At the heart of his message
and his mission was a reform movement that called Arabs to embrace
the Abrahamic tradition of submission to the one true God (tawhid),
adherence to a moral law revealed in the sacred texts (shari’āh), and
social Justice as the basis for bringing about reconciled societies. More
than any other tradition, Islām was grounded on a worldview
characterized by the inseparable nature of faith and politics. They
formed a seamless whole or a total way of life based on a unified world
view from the Qur’ān and the Shari’āh. In 622 C.E, the community that
had formed around Muhammad(S.A.W), and his teaching migrated to
Yathrib (Madinah), and there they sought to create a new society based
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on the religion Abraham and on the transcendent values that the nascent
Muslim community shared with the peoples of book (Jews and
Christians). Rising above Arab tribalism, Muhammad(S.A.W) created on
intentionally pluralistic and inclusive community grounded in social
justice and forgiveness that sought to resolve conflict by peaceful
means. He (S.A.W) sought to heal the wounds of the past by forging a new
Arab identity based on submission to God. Among contemporary
Muslims, the Yathrib community of Muhammad’s time serves as the
paradigm or model for faith-based societies.26 Thus we can say that
History shows that any success on the part of an individual or a
community has been achieved by adopting the conciliatory method. The
path of clash and confrontation has never led to any genuine success in
the world. Reconciliation is vital, because it gives man the opportunity
to utilize available opportunities the fullest extent, where as
confrontation leads to his entire energies being channelized into
planning the destruction of others. The work of construction therefore is
never engaged in, although the secret of true success lies in construction
and consolidation rather than in destroying supposed enemies.27
To establish a solid and lasting ground for peace in a world beset
with violence and terrorism, it is necessary to address the deep seated
grievances of the Muslims and reform the conceptual tools a better
understanding of the historical processes in the Muslim world and its
encounter with western powers.28
Islām regards the God of Judaism and Christianity as its own
God, their prophets as its own Prophet, their revelations and scriptures.
Together, Islām holds the two religions and itself to be one religious
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fraternity. Nothing more could be asked or desired. Like the other levels
of justification. This unity-nay-identity of the three religions makes the
Muslims regard the Jews and Christians as their brothers in faith and in
submission to the one God of all. Disagreement between them certainly
is; but under the canopy of faith in God and belonging to His religion,
all disagreements are domestic disputes. Indeed there is no single
criticism which Islām has addressed to either Judaism or Christianity or
their adherents which Jews and Christians have not addressed to
themselves or their tradition.29
Half-al-Fazool one of the greatest events in the Islāmic history
indicates that Prophet(S.A.W) tried to reach out to the people of other
faiths and build bridges on the basis of compassion and fellow feeling.
In Madinah Prophet(S.A.W) was among Christians, Arabs, Muslims,
Munafiqin and Pagans. After reaching Madinah the first thing Prophet
Muhammad(S.A.W) did was to enter into an understanding with the Jews
of Madinah through the popular treaty known as Mithaq-i-Madinah.30
Unity of Humanity is of primary importance in Islām. Humanity,
in the view of Islām, is one. God created all humans of a single pair-
Adam and Eve. He created them all equal in their creatureliness that is
they are all His servants, charged with actualizing all His will which he
has revealed and they are all capable and responsible31. Islām provides a
base in its theory of man. All humans, it holds are born endowed with
the sense for the scare and for the moral. All are innately equipped with
the capacity to discern and recognize God as one and creator, as well as
His will as the moral imperative. Islām thus presupposes a religio
naturalis with which all humans are equally endowed.32The real test of
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an interfaith dialogue is in a concrete conflict situation. In such a
situation, it is of utmost importance that the participants properly
understand the internal structures of both one’s own and other’s religion
and identify their hierarchical leadership structures as well. The practical
tool for further action is to approach the leadership of both the parties to
realize the necessity of addressing the issues of common concern for the
sake of peaceful co–existence which necessarily requires
interdependence.33 Inter-faith dialogue between two religious groups,
despite being external to each other but never totally incommensurable,
presupposes that each one is committed to positive socio-political action
and has the basic understanding of the internal structure of other’s
religious truth ,claims and tenets in proper contexts, and then try to
judge them both internally and externally in such a way that its positive
and suitable aspects are projected for the presented for the present
purpose. Remember that the motive is always social harmony and Peace,
which are the foundational values. What is important about inter-faith
dialogue is to see how different religious claims promote these values.34
As per Maulana Wahiduddin’s view, Islām believes in peace, in
tolerance and in love, all the human values are Islāmic values. “When
the Prophe (S.A.W) of Islām was in Madinah, so what happened that one
day the Prophet (S.A.W) saw funeral procession passing through street in
Madinah? Prophet(S.A.W) was seated at that time. On seeing the funeral he
stood up in respect, one of his companions said that oh Prophet (S.A.W) it
was funeral of a Jew, it was funeral of a non-Muslim. Prophet (S.A.W) said
was he not a human being?” it means the prophet saw was able to
discover a commonality between himself and that non-Muslim, that Jew.
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Here lies the real spirit of Islām. Now there is a Hadith that prophet saw
used to raise early in the morning for prayer. After his (S.A.W) morning
prayer, he (S.A.W) used to say oh God, I bear witness that all men and
women are sisters and brothers to each other. This is the true spirit of
Islām.35 One has to differentiate between Islām and Muslims. It is a fact
that some Muslims are engaged in the violence, it is a fact, no doubt
about it but it is deviation from Islām. One has to differentiate between
Islām and Muslims. One has to judge Muslims in the light of Islāmic
teachings and not vice-versa. There is a Hadith which means a true
Muslim is one by whose hands and tongue people are safe. It means that
a Muslim is a true Muslim is peaceful member of society, harmless
member of the society, no problem member of the society. So every
Muslim must be well wisher to the society. This is the true picture of
Islām even the word Islām means peace. The root word of Islām is
‘Silm’, Silm means peace, so Islām means religion of peace. So this is
the true picture of Islām.36 Those Jews and Christians who reject the
Qur’ān are misguided. Indeed the Qur’ān chastises those who divide
“the din” into sect:
“And they say, “Be Jews or Christians and you shall be guided”.
Say “No rather the creed of Abraham, a man of pure faith, he was no
idolater.” Say, “We believe in God, and in what has been sent down on
us and sent down on Abraham, Ismail, Isaac, Jacob, and tribes, and what
was given to Moses and Jesus and the Prophets of their Lord. We make
no division between any of them, and to Him we surrender.” (2:129-
131).37Belief in the unity and oneness of Allāh(Tawhid) is the first and
main principle of the Islāmic faith. It means that Allāh is the supreme
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Being, the creator, sustainer and master of the universe, the highest
authority and hence exclusively worthy of worship.38 “Benard Lewis”
has developed his arguments on the same lines and wrote that Islām, like
other religions; has also known periods when it inspired in some of its
followers a mood of hatred and violence and extremism. It is our
misfortune that we have to confront part of Muslim world while it is
going through such a period, and most through by no means all of that
hatred is directed against us. His attempt is an attempt to find an answer
to the question that whether Islām, is fundamentalist or not, is a treat to
the west. He thinks to this simple question, two simple but misleading
answers have been given. One school of thought says, Yes, Islāmic
fundamentalism has replaced the demise of communist movement and
according to other, Muslims including radical fundamentalists, are
basically decent, Peace loving, pious people.39 Berand Lewis also claims
that there is no room for terrorism and particularly suicide terrorism in
Islāmic theological context. He asserts: “some fundamentalist jurists and
other have blurred even dismissed this distinction, but their view is by
no means unanimously accepted. A suicide bomber is thus taking a
considerable risk on a theological nicety. At no point do the basic texts
of Islām enjoin terrorism and murder. At no point as far as I am aware
do they even consider the random slaughter of uninvolved by
standers.”40
After taking into consideration, the terrorism, the clash of
civilization, one must ponder over the thing that what is the need of
having terrorism in a society or state or what is the need to have clash of
civilizations. There is no need of such things if one remembers that by
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these means only destruction is possible. In order to have an end to clash
of civilizations, it is time to build bridges among the different
civilizations particularly in terms of its relationships, in terms of moral
vision of faith based reconciliation. The faith based reconciliation
belongs to the Abrahamic legacy and can be summarized in eighth core
value. Eight core values are the ethical implications of Abrahamic
tradition. These eight core values are given by Brian Cox which are:
1. The pluralistic vision of community: We seek unity in the
midst of diversity.
2. Compassionate inclusion: We seek to overcome hostility by
practice of unconditional love towards others including ones
enemies.
3. Peacemaking: we seek the peaceful resolution of conflicts
between individuals and groups.
4. Social justice: we seek the common good through
transformation of the soul of a community.
5. Forgiveness: we exercise forgiveness and repentance as
individuals and communities to create the possibility of a
better future together.
6. Healing: we seek to heal the wounds of history through
acknowledgement of suffering and injustice.
7. Acknowledging God’s sovereignty: we seek as individuals and
communities to acknowledge God’s authority through
submission and surrender.
8. Atonement with God: we seek to find peace with God and
become people of faith.41
80
By means of these eight core values, it is assumed that religion
has the potential to be both a source of conflict and an asset for
peacemaking. It is assumed that reconciliation is not merely a response
to a crisis or conflict, it is intended to be a permanent moral vision.
Hence the message of these eight core values is that the Abrahamic
tradition embodied as faith- based reconciliation is an idea whose time
has come.42
3.3) Bridge building areas:
The goal of reconciliation is building bridges of
understanding and creating unity in the midst of diversity. Now the
question is that in which areas of society, bridge building is necessary?
In this regard Professor Dr. Hamid Naseem Rafiabadi has discussed
such areas whose description is as:
1) Where there are no Pre-existing relationships.43
2) Where viewpoints are irreconcilable.44
3) Where there are personality clashes.45
4) Where there is inherited and acquired prejudice.46
Building bridges is an apt metaphor in the area of human
relationships, whether between two individuals or two nations, and it
is absolutely essential in order to forge unity out of diversity. A
pluralistic society or state is predicated upon a proactive effort to
build bridges.47The architecture of bridge building develops in
discreet stages. Social bridge building focuses on relationships. It
deals with feelings, attitudes, opinions, and perceptions and is a
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means to engendering a new social fabric through activities such as
dialogues, exchanges, and community-building activities.48
Peace and war are not Just two equal modes of achievement
in the simple sense of the phrase. Rather they reflect two different
standards of humanity. One who adopts the path of peace raises the level
of humanity, while one who adopts the path of violence decidedly
lowers it.49
3.4) Peaceful Co-existence in Societies :
The perspective of Islām as regard the faith community and world
order is not merely a matter of theology. It is not a deduction from the
nature of God or faith. Nor is it an eschatological hope entertained by
the faithful, as an imaginary projection born out of frustration in space-
time. It is not the “kingdom of God” conceived as an alternative to this
world which the religion declares to be fallen and hopeless. Nor is it a
messianic idea animating history while remaining outside of it. Finally,
a world order based on peace and justice is not an ideal to be brought
about by God’s initiative. Islām regards the bringing about of the world
order based on peace and justice as man’s supreme religious duty, to be
effected in this world, this space and time and as soon as possible.
Moreover, the world order Islām envisages and actively seeks is to be
brought about by humans through ethical as well as efficacious action
here and now. It is not to depend upon the good will of humans but must
be maintained by constant vigil and action. This realization of the
absolute in history is girded and protected by the shari’āh, or Islāmic
law. Consequently, it does not depend upon the good will or diplomacy
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of any ruler, of any bill of legislation the ruler or the ruled may
promulgate. The law is God-ordained. It has its own methodology of
interpretation, its own mechanism for self-renewal. And it is valid for all
space, for all time.50
Humanity, in the view of Islām, is one. God created all humans of
a single pair Adam and Eve. He created them all equal in their
creatureliness; i.e., they are all His servants, charged with actualizing all
His will which He has revealed, and they are all capable and
responsible. Nobody is excepted; nobody is absolved; nobody is
privileged or chosen; nobody carries more or less of the burden than any
other, or is responsible for the performance of another. Responsibility on
the Day of Judgment is absolutely personal. This absolute egalitarianism
and universalism Islām understands as the direct implication of tawhid
(divine unity, ultimacy and transcendence). To claim the contrary, as
ethnocentrism does, is to threaten the divine unity. If humans were
ontologically disparate, then God too, their creator, must be more than
one. It is inconceivable that God be absolutely one, when His human
creatures do not all stand to Him in exactly the same relation. For God
to have favorites is for Him to be unjust and discriminating but God is
indeed God; hence all humans are one and equal.51 For its universalism,
Islām provides a base in its theory of man. All humans, it holds, are born
endowed with the sense for the sacred and for the moral. All are innately
equipped with the capacity to discern and recognize God as one and
Creator, as well as His will as the moral imperative. Islām thus
presupposes a religio naturalis with which all humans are equally
endowed. It relegates to history and nurtures all that separates man from
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man; and it exhorts all humans to return to this primordial source of
knowledge and wisdom in which they all share. “Turn your face to the
primordial religion (religio naturalis) as a hanif (the pre-Islāmic
righteous person). That is the natural endowment of God bestowed upon
all humans by virtue of birth; equally shared by all humans without
discrimination. That is the true and valuable religion”(Qur’ān, 30:30).52
The Qur’ān insists that Muslims should not differentiate among the
Prophets of God. Each Prophet, after all, was sent by God with
guidance, and the primary message of each is the same; “Say we have
faith in God, and in that which has been sent down on Abraham, Ismael,
Isaac, and Jacob, and the Tribes, and that which was given to Moses and
Jesus and the Prophets by their Lord. We make no distinction among
any of them, and to Him we have submitted (2:136, 2:285, 3:84).53 At
the time of second pledge of Aqabah when Haytham bin Al- Tayhan
then said, “O Prophet! We are bound to our people by a covenant, and
by pledging loyalty to you, we are about to cut off all our old ties. If
success comes to you and you should conquer Makkah. Will you return
to Makkah then and leave us defenceless”? “The Prophet
Muhammad(S.A.W) smiled and said, ‘No! Blood is Blood and destruction
is destruction. I am of you, and you are of me’. I will wage war against
those who make war upon you, and be at peace with those who are at
peace with you”.54 Prophet Muhammad(S.A.W) also reconciled with the
people of Taymaa. “The Jews of Taymaa, keeping in mind the defeat of
their co-religionists at khaybar, Fadak and Wadi al Qura also agreed to
cease hostilities and pay jizyah in return for protection by the Muslim
army.55 Al Qur’ān also says,
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“ Verily whether it be of those who believe, or those who are Jews,
or Christians, or Sabeans, whosoever believe in God and the last day
and act aright, they have their reward at their Lords hands, and there
is no fear for them, nor shall they grieve”.56
The rock bottom foundation of Islāmic civilization is human
brotherhood, a brotherhood under which man does not become truly
human until he has loved for his brother what he loves for himself and
implemented this love by deeds of goodness and mercy without
weakness or servility. A man once asked Muhammad(S.A.W), “which
Islām is better?” Muhammad(S.A.W) answered, “that you give food to the
needy and that you greet those whom you know as well as those whom
you don’t.” He opened the first sermon he delivered in Madinah with the
statement, “whoever can protect his face from the fire even with a
basket of dates, let him to do so; and whoever does not find even that
much, then let him do so with a good word, for the good word brings a
reward ten times greater than itself.” In his second sermon he said,
“Worship God and do not associate any being with Him. Fear and revere
Him as He ought to be feared and revered. Be true unto Him by saying
always the best than can be said. Love one another in the spirit of God.
God is displeased whenever His covenant is violated.” By this and like
exhortations, Muhammad(S.A.W) used to counsel his companions and
preach to the people in his mosque, leaning against one of the date
trunks supporting the ceiling. Later on, he ordered a pulpit of three steps
to be made for him, the first to stand upon when delivering a sermon and
the second to sit down upon.57 Islām has two schemes to offer for the
promotion of peace: a) a real and long-term scheme, and b) a short-term
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or interim one. As regards the real, durable, and universal scheme to
bring about peace on earth, Islām asserts emphatically and
unambiguously that it can be achieved only through responding to the
call of Islām, by believing in Allāh(S.W.T) as the Creator and Sustainer of
the universe and submitting to His will as expressed in the last Divine
Revelation, i.e., the Qur’ān. A true Islāmic society has the potential to
expand and take the entire world into its fold, and thus to save all human
beings from exploitation, disruption, oppression, and disquietude. The
vicissitudes of human history are witness to the fact that whenever
humanity adopted an ideology and way of life other than Islām, the
world was torn by injustice and warfare. Al-Qur’ān says,
“Have you not seen how your Lord dealt with the Ad, of the (city of)
Iram with lofty pillars, the like of whom were not created in (all) the
land? And with the Thamûd, who cut out (huge) rocks in the valley?
And with Pharaoh of Stakes? They were those who had committed
great excesses in the lands, and spread great mischief in them.
(Al-Fajr, ch.89, verse: 6-12)58
Thus, the main emphasis of Islām is on calling the entire
humankind towards faith in its Lord and Creator, and urging it to submit
to His will. Indeed, the real way to establish lasting peace on earth is
that first of all, a true Islāmic society and genuine Islāmic state needs to
be established in one part of the world; this would act as a beacon,
inviting the humankind towards the light of Islām. As a result, the
boundaries of Islāmic society and Islāmic state would keep on
expanding till the entire humanity would come within the fold of the
love, benevolence and mercy of its Creator.59
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Under the present circumstances, however, this seems like a far-
fetched idea. But Islām has a message of peace, love, and harmony for
the interim period as well. Islām provides us with two cardinal
principles, on the basis of which the peoples of the world can be united
in global harmony. Thus, the verse 13 of Surâh: Al-Hujurat reads,
“O mankind! We created you from a single (pair of a) male and a
female, and made you into nations and tribes, so that you may know
each other. Verily the most honored of you in the sight of Allah is
(one who is) the most righteous of you…)60
It is also important to mention that Christians are unaware about
the fact that the true spirit of charity which the Muslim displays, always,
towards Jesus and his mother Mary spring from the fountainhead of his
faith. He does not know that the Muslim does not take the holy name of
Jesus in his own language, without saying Hazrat Eesa (meaning
revered Jesus) or Eesa alai-hiss-salaam (Jesus peace be upon him). The
Christian does not know that in the Qur’ān Jesus is mentioned by name
five times more than the number of times the prophet of Islām is
mentioned in the Book of God. To be exact twenty five times as against
five.61 Christians also favor the view that people should live in unity
instead of diversity. Bible have also shaped the history of people of
great diversity. John Riches writes,
one of the remarkable features of the Bible which we have noticed
too little is its age. Its earliest material is some three thousand years
old; most of it is two thousand years old and the New Testament only
just slightly younger. From time to time people cast doubt on the
ability of such ancient texts to speak to people so far removed in
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time. Certainly if the texts were limited only to the meaning which
they carried (and were intended to carry) for their first hearers, we
might well wonder whether they would have any future in an age as
different as ours. But their history demonstrates that their stories,
images, metaphors, and moral and religious concepts have shaped
and continue to shape the experience and understanding of peoples of
great diversity.62
The major point of difference between Islām and Christianity is
in the doctrine of the Trinity. If Allāh is one, as Christians profess to
believe just as Muslims do, there is no way by which He can at the same
time be Three; even a very young child can grasp the obvious truth of
this. The Trinity is usually explained by Christians as meaning not three
Gods but three parts or persons of the one God having different
functions. But God is not like a pie or an apple which can be divided
into three thirds which form one whole; if God is three persons or
possesses three parts, He is assuredly not the Single, Unique, Indivisible
Being which God is and which Christianity professes to believe in. To
Muslims this makes absolutely no sense, and even if it is explained as
being a “Mystery” too high for any human mind to grasp, belief in the
Trinity is regarded by Islām as we have same in the Qur’ānic verses just
sighted, as a form of Polytheism. For all these reasons, Muslims hold
that they themselves are much closer to the teaching of Jesus (Allah’s
peace and blessings be on him) than is the Christianity of the Church
which, they feel, has tampered with and distorted the message which the
Holy messenger Jesus brought by ascribing divinity to him.63 It is a fact
that Islam like Christianity and Judaism is a product of its culture and
has an enormous influence on the development of the civilizations
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where it is prevalent. However, history has proven that civilizations and
their single feature, religion are nothing if not interdependent and that
their development is nothing if not intertwined. The Old Testament is a
holy book for both Jews and Christians. The Qur’ān incorporates much
from both these world religions. Muslims believe the Qur’ān to be
God’s revelation to the people through His chosen Prophet Muhammad
(S.A.W) who thus was closer than anyone else to the true word of God. The
Qur’ān does not contradict Jewish or Christian prophets. However, in
many instances the “truth” of those books is overridden by later, more
recent revelations of the Lord in the Qur’ān. For example, the Qur’ān
accuses Jewish holy men of distorting the Torah, which says (according
to Muslim interpretation) that a new prophet shall be sent to Arabia.64
Universal Brotherhood is based on the basic concept of belief in
one Creator, and if we believe and worship Almighty Allāh, then only
universal brotherhood can prevail and without it no brotherhood and
humanity can prevail.65 The ummah founded is the concept of tawhid,
governed by the shari’ah (Divine law) under the leadership of the
prophet Muhammad(S.A.W) himself has been described by Watt as the
charismatic community. The charismatic character of the ummah is
reflected in the traditions of the prophet(S.A.W). The infallibility of the
community is clearly brought out in most famous traditions: “My
ummah will never agree on an error.”66 In Islām visiting your brothers
has great importance. Distance causes detachment. So visiting causes
the hearts to become polished and to come together.67 By visiting our
brothers, no distances will remain within us and peace will be
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established in our societies. Allāh(S.W.T) has chosen peace for us as
Qur’ān says, “( I have chosen for you) PEACE (Islām) as your system).68
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Activism is the doctrine or policy of making positive, direct
action, especially for political or social ends. One who adopts such
policy is known as Activist.1
Activism is also defined as the use of direct and noticeable action
to achieve a result, usually a political or social one.2
Activism also consists of intentional efforts to promote, impede or
direct social, political, economic or environmental change. Activism can
take a wide range of forms from writing letters to newspapers and
politicians. Political campaigning, economic activism, such as boycotts
or preferentially, patronizing business, rallies, street marches, hunger
strikes.3
The involvement of a citizen in a social cause or political
movement. A person who engages in social activism is often called an
activist. Such social involvement which ranges from public
demonstrations and marches, to publishing tracts and newsletters, to
lobbying public officials and news media, has become common in
western democratic countries in the twentieth century. Some common
movements associated with activism include the civil rights movement,
the women’s movement, environmentalism or the green movement etc.
activists are often portrayed as liberal or even radical , and activism as
usually critical of the existing social order or morals. Although activism
had more positive connotations during the liberal 1960-70s era, it has
acquired generally more negative images among conservatives during
95
the 1980-90s. Activists are sometimes portrayed as heroic, at other times
as fanatical.4
In judicial sense, Activism is the practice of courts, especially
Federal courts in the United States, to use legal conflicts to determine
social policy. Rather than seeing the judicial process as limited to
criminal or civil disputes between individuals. Judicial activism sees the
courts as applying law (or constitution) to social issues, such as radical
or Gender equality, education, prison conditions and environmental
quality.5
4.2) Dialogue Activism:
The Activist dialogues originated from the greenbook and its
policy advisory committee, projects of the National council of the
Juvenile and Family court Judges. In 2002, the greenbook policy
advisory committee asked Beckie Masaki to find a means of engaging
the network of domestic violence prevention Fund collaborated to
facilitate opportunity for a wide array of voices to contribute to this
dialogue. The David and Luccille Packard foundation generously funded
the organizations to formulate their own projects, regranting these
monies to them.6
In recent years, there has been an attempt by many religious
intellectuals to establish a universal ethic for the global village. This has
happened at high level. Early in 1989, the German theologian Hans
Kung gave a paper to a Colloquim at UNESCO in Paris. He repeated it
the following month in Toronto and Chicago. Its English title was ‘No
Peace among the nations without peace among the religions.’ For Kung,
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this means there must be dialogue between the religions and an
investigation of their foundations from his enthusiasm blossomed a
number of conferences, part of the momentum for a commitment to a
global ethic that was accepted by the parliament of the world’s
Religions at Chicago in 1993. Since then, a number of conferences have
commented upon it, and organizations promoting a global ethic are
mushrooming in USA and Europe. Kung himself founded the global
ethic foundation at Tubingen in 1995.7
In the interdependent world of today where the security of
different regions is indivisible, striving towards the promoting of mutual
trust and the establishment of peace are considered a universal
responsibility. Cultivation of confidence is the first and most strategic
approach to ensuring security creating the necessary grounds for
establishing mutual trust and alleviating or reducing security concerns
should be placed at the top of bilateral relations between Muslim
countries and should be accorded a higher priority in the agenda of the
organization of Islāmic conference.8
4.3) Response of Muslims towards Dialogue:
Islām is the only way that corresponds to the idea of dialogue as
such because it puts aside the divergences and doctrinal differences and
searches for common points of interest. The relations between the
Islāmic world and others is also fraught with mistrust, misunderstanding
and misconceived perceptions, part of which emanates from hegemonic
relationships, or are a consequence of the fanning of chronic,
misunderstandings by hegemons. In this connection, through providing
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the necessary grounds for dialogue among civilizations and cultures
with the people of intellect taking a pivotal role, we should open the way
towards a fundamental understanding which lies at the very foundation
of genuine peace, which is in turn based on the realization of the rights
of all nations, and thus render ineffective the grounds for the influence
of negative propaganda in public opinion.9
Role of Muslims towards dialogue activism is all praise worthy.
Muslims are taking part in different dialogue conferences. A description
of such conferences is explained in this chapter.
In 1979, the American Academy of Religion (AAR) organized a
very unusual meeting. Its Islāmic studies committee entertained the
vision of bringing together members of the Jewish, Christian and
Muslim academic communities in the United States to dialogue with one
another on the subject of their own faiths. This was a novel undertaking,
unprecedented in AAR history. The Islāmic studies committee sought
and obtained the assistance of the Inter-Religious Peace Colloquim
(later called the Muslim-Jewish-Christian conference (MJCC) the only
western body with any experience in the matter.10
MJCC was the only attempt made by this generation to bring
together Jewish, Christian and Muslim scholars to communicate with
one another on matters of religion. Its purpose was reapproachment and
mutual understanding between the three Abrahamic faiths organized in
1974 through the tireless and noble effort Msgr. Dr. Joseph Gremillion,
former director of the Vatican’s justice and peace commission, and his
colleagues, the MJCC held two inter-national conferences, One in
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Bellagio (Italy) in 1975, and another in Lisbon (Portugal) in 1977. The
former dealt with “food /energy and major faiths,” the latter with “world
Faiths and the new world order.”11
The organization of the Islāmic conference, as the only universal
multilateral organization in the Islāmic world, plays an important role in
the accomplishment of the aforementioned and, in general, the
realization of the fundamental objectives of participation, dialogue,
security and development. In light of the steadily growing role of
religion in general and Islām in particular in recent decades in
explaining and shaping human relationships. Muslims all over the
world are well-justified to look upon the organization of the Islāmic
conference as a refuge and source to meet their super national Islāmic
and human needs and aspirations.12The prescribed understanding of
dialogue among cultures and civilizations will lead to a lively discussion
of present day global issues. Today man yearns for justice, peace,
freedom and security, just as he has always yearned for them. Dialogue
among civilizations needs peace to be realized and once realized, it will
help to sustain peace.13 There were significant stones on the way to this
global ethic. The general assembly of the United Nations adopted the
Universal Declaration of Human Rights on 10 December 1948. Since
then, interfaith organizations like the World Conference on Religion and
Peace and the International Association for Religious Freedom, as well
as conferences organized by the unification church and the Brahma
Kumaris, have made significant statements about the role of religions in
establishing and sustaining peace. Since 1947, UNESCO has again
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become interested in clarifying and publicizing the aims and ideals of a
global ethic.14
The world needs peace and tranquility. It is obvious, however,
that for peace to be lasting it should be just and honorable. History
shows that no peace has ever embraced success without justice and
consideration for the aspirations of the people concerned. As the crisis in
the middle east has made fully clear, genuine peace can only be
established through the realization of all legitimate rights of Palestinian
people including the inalienable rights of self-determination, return of
refugees and liberation of the occupied territories in particular Al-Quds
Al- Sharif.15 The Islāmic conference is expected to help and guide the
countries towards peace and tranquility though inviting all the parties
involved to engage in negotiation.16
Currently a particular emphasis is not just on dialogue, but on
what the director calls ‘dialogue in the slum’. After the destruction of a
mosque at Ayodhya in October 1992 by some Hindus, who argued that
it was on the birth site of the Rama, communal tension and even
violence increased in many parts of India, including Hyderabad. Henry
Martyn School of Islāmic Studies (HMI) brought together a meeting of
people of different faiths to decide what could be done to create peaceful
relations among all communities. The group called itself the Aman-
Shanti Forum; Aman is a Urdu word (commonly used by Muslims) for
‘peace’, and Shanti is a Hindi word used for the same concept. During
times of violence, members of the forum help out in hospitals and in
providing food for needy. In more favourable times, the forum promotes
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skills, training centre’s in poor areas, bringing Hindus and Muslims
together to work on common problems. Members speak in schools about
their interpretation of religion as a reconciling rather than divisive
factor.17 If dialogue is not a simple choice but a necessity for cultures,
their dialogue should be conducted with the true representatives of
Islāmic culture and thought.18
For a real dialogue among civilizations to take place, it is
imperative that the East should become real participant in the
discussions and not just remain an object of study. This is a very
important step that Europe and America need to take towards the
realization of the dialogue among civilizations project. Of course this is
not a one-way invitation. Iranians, as Muslims and as Asians must
participate in the dialogue process.19 Both Asian countries and western
countries need to have dialogue with Iran. About this Mohammad
khatami writes,
“Conducting a dialogue with Iran has its own advantages. Iran is door
to door neighbor with Europe on one side and with Asia on the other
side. Thus Iran is the meeting point of the East’s soul and the west’s
reason. The Persian heart and the mind are brimful with a sense of
balance, affection and tolerance, and for this reason, Iranians are the
advocates of dialogue and adherents to justice and peace.20
How rooted is dialogue in the long history of human faith upon
earth? HMI lighted upon the term, in a serious way, in the 1970s. This
makes historical sense, because in Protestant Christian churches
dialogue took off as an officially endorsed stance towards people of
other religions in the 1970s, a little later than in the Roman Catholic
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church. Although the reforms of the second Vatican Council had
encouraged Catholics to view people of other faith with charity and in
esteem since at least the publication of Nostra Actate in 1965, the major
orthodox and Protestant ecumenical instrument, the World Council of
Churches (WCC), had dragged its feet. Figures like the Dutchman visser
t’ Hooft and the Briton Lesslie Newbigin, though no doubt impressive
for other things, had imbibed the cautions and negative theology of Karl
Barth and Hendrik Kraemer towards the faith of other people, and
insisted that only exclusive and introvert beliefs should be served up to
member churches. Finally, in 1971, a sub unit on dialogue with people
of living faith and ideologies was founded with in the World Council of
Churches, under the direction of Stanely Samartha and later Wesley
Ariarajah. This sub-unit soon promoted guidelines that were actively
endorsed by many of its member churches. Within Christian faith, this
emphasis upon dialogue could look puzzling, and actually did so to
many very suspicious members of the WCC’S committees. Words like
‘Mission’ and ‘evangelism’ have a long pedigree in Christian history but
‘dialogue’ looked like a new comer to the table, an alien intruder and not
an old and trusty friend.21
One more project about dialogue is the Pacis Project in faith
based Diplomacy. It is an activist, on the ground initiative that addresses
intractable identity based conflicts that exceed the grasp of traditional
diplomacy through an innovative model of faith based reconciliation.
The Pacis project seeks to work with leaders and emerging leaders in
policy making circles, foreign ministries, national security agencies,
religious denominational communities and humanitarian non-
102
governmental organizations who must grapple with the complex role of
religion in societies and as a contributing factor in violent conflict. The
Pacis Project further focuses on the development of the specialized field
of track two diplomacy that are able to work in collaborative fashion
with official track one government to government diplomatic initiatives.
Accordingly, in an effort to be accountable, informative and transparent
to the extent possible, the Pacis project publishes reports of its activities
and Events. One of the significant purposes of this activity is to foster a
better sense of community and support among our constituencies.
Recent Mission reports include:
October 2007:
Director attends Straus’ First Abrahamic Reconciliation Seminar in
Cyprus. Participants were from Jordon, Syria and US.
May 2008:
Facing Jerusalem faith based reconciliation seminar in Los Angles.
Participants were from the Jewish and Christian Communities training.
July 2008:
Global Dialogue Conference in Madrid hosted by his Excellency the
king of Saudi Arabia.
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September 2008:
Reconciler’s network faith based reconciliation seminar. Participants
were Kashmiri leaders from Muslim, Hindu, Buddhist and Christian
Communities.
November 2008:
Entered into official strategic partnership with the International centre
for religion and diplomacy.
December 2008:
First Pacis Middle East mission involving fact-finding and networking
in Syria, Jordan, Israel and Palestine.
April 2009:
Trip to middle-East with the parents - circle/family- Forum Project
(under written and conducted by PACIS).
June 2009:




Turkey-Syria, Lebanon, Jordan and Israel/Palestine.
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May 2012:
Fourth Faith Based Diplomacy mission to further the development of
the middle – East – Faith – Based Reconciliation Project.
Sept-Oct 2010:
Fifth Faith Based Diplomacy mission to further the development of the
middle – East – Faith – Based Reconciliation Project.
January 2011:
Seventh Faith Based Diplomacy mission including ten-American
Christian leaders and ten Muslim Brotherhood leaders in Partnership
with the Al-Ummah Research centre in Amman, Jordan.
May-June 2011:
Eighth Faith Based Diplomacy mission to further the development of
the Pacis Project-efforts in Israel and Jordan.22
On Saturday, January 8, 2001, a nice sounding organization called
United Muslim Christian Forum (UMC) held an event in Bingham tom,
New York, for members of both faiths to “Share in unity, their love and
admiration for Jesus, son of Mary (Peace be upon him).” Gullible
Christians and officials have supported the event, unaware or
unconcerned that it is a front for the anti-Semitic extremist group
Muslims of America (MOA) and its leader in Pakistan Sheikh Mubarak
Ali Gilani.23
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Lebanon is both a centre of diverse Christian denominations and
of Sunnite and Shi‘ite communities. In the past, inter-faith dialogue
often arose from initiatives by cultural and academic institutions as, for
example, the Cenale conferences. One of the activists of inter-religious
dialogue was the university scholar of Lebanon namely Subhi-al-Salih,
who was until his violent death in 1988 also vice Mufti of his Country.
Returning from a Muslim-Christian conference in Cameroon in 1983 he
emphasized in an interview printed in al-Fikr al-Islāmi that such
bilateral meetings help to improve the relationship between fruitful
people all over the Muslim and Christian world. According to al Salih
the basis for this is the belief in one God and common desire to
strengthen religious values and moral principles in society and in
individual life.24 In Tunisia the discussion on Muslim-Christian dialogue
has long been characterized by a certain openness that has gradually
emerged in line with historical circumstances. Such as the special ties to
the European continent. The religious authorities, as well as the western
educated intellectual and political elite, often used the same platform to
express their attitude towards Christianity and dialogue. Examples for
this are the Cordoba Conference in 1977, and the Muslim-Christian
Symposium on “Human Rights,” initiated by the Center for Economic
and Social Studies (CERES) in Tunis in 1982. The bi-monthly al-
Hidaya, edited by the Directorate for Religious Affairs, published
without comment some discourses of the Tunisian participants in both
conferences. It seems that the inter-religious dialogue at time was
embedded in Tunisian politics and public life. Nevertheless, in the 1980s
it became evident that social and political stability. Tunisia had to meet
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with social and economic unrest and had to face like the whole Arab
region-the Islāmicist appeal. While for example, CERES as well as the
‘Islāmic-Christian Research group” (GRIC) in Tunis went on promoting
the intellectual exchange between Muslims and Christians in Tunisia, al-
Hidaya remained almost silent to the topic. However, this phenomenon
also corresponds to the decreasing number of large–scale dialogue
conferences after 1982.25
Dialogue has the capacity of creating the accommodation by
opening the gates to progress and prosperity by softening all sharp
angularities and rough edges. Confrontation as against dialogue, leads to
civil strife and war, causes colossal death and destruction of vast masses
of mankind. But dialogue is meant to bring out the most often forgotten
truth that in life there are far more threads that unite them those that
divide.26 Professor Hamid Naseem Rafiabadi is an activist of Peace and
dialogue among civilizations. He says in an interview that He thinks it is
the need of the hour. While in Kerala recently, he had the chance to
address a gathering of Muslims including, students and Ulama. There he
made the points that dialogue in the fact is a religious duty for Muslims.
He said that many centuries ago, Shankaracharya came from Kerala all
the way to Kashmir to study Buddhism in order to know what
challenges Brahmanism faced from the Buddhists, as at that time
Kashmir was a great centre of Buddhist learning, but now he had come
to Kerala from Kashmir to impress upon them the need for Muslims to
have a dialogue with others so as to clear all the misconceptions that
they had about Islām. He told the Ulama who were present there that
although it was their Islāmic duty to enter into dialogue with others they
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were not doing little in that regard. He also says that if they were not
able to initiate such work on their own, at least they should cooperate
with non-Muslims who are making efforts in this field.27
Mature Jewish Christian relationships must surely deal in an
honest way with theological issues, not least with disagreements about
God. Marcus Braybrooke has noted that, unlike the Council of
Christians and Jews, the London society of Jews and Christians has not
been strained to avoid theological discussion. Nowadays, the LSCJ’S
position may make better Jews and Christians. To some extent, the
British CCJ’s longstanding doubt about raising theological matters is at
odds with the International Council of Christians and Jews (ICCJ), The
ICCJ originated in an international consultative committee held at
Frankfurt in January 1962. In a meeting in Berlin in October 1999, it
built on preliminary work to contemplate the involvement of Muslims is
an Abrahimic forum. The British CCJ has been more cautious, so a
three faiths forum has recently been founded as an organization to bring
together all three monotheistic religions.28 This disagreement raises an
important issue in contemporary concerns about inter-religions dialogue.
Doubtless, there are reasons for continuing bilateral relations between
Jews and Christians, as well as extending those associations to other
groups. Quite how to resolve this dilemma is difficult to discern, the
people of goodwill disagree strongly about it. An important point is that
Jewish-Christian relations could benefit from as well as contribute to
involvement in the wider world of interfaith dialogue. The best example
about this is of Israel.29
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Until September 11, 2001, it was normal for European and
American secularists to dismiss religion as a significant factor in
international Politics. Religious actors such as Ayatollah Khomeini,
whose ideology and activities stemmed from a spiritual or religious
impulse, were often viewed as using religion as a guide for purely
political or economic motives. This led to seriously flawed diagnoses
and policies. However, since 9/11 all that has changed since religion has
emerged as a major force seeking to shape contemporary geopolitics. No
policy maker in Europe or America can afford to ignore the role of
religion as it intersects with politics and diplomacy. Giving the growing
estrangement between Islāmic world and the west (particularly the
United States, it would seem the people of faith are in the best position
to understand and build bridges to the Islāmic world.30
In February 2003, the International Center for Religion and
Diplomacy (ICRD) hosted a group of Muslim political and religious
leaders from Kashmir and Sudan at national prayer breakfast in
Washington DC. Given the stereotypical images they held about the
United States as a secular nation, it came as a pleasant surprise for them
to hear U.S leaders talking about God, faith and prayer. They heard
Jewish, Christian, and even Muslim leaders speak about the need for a
leadership under God, a leadership guided by spiritual and moral values.
Towards the end of their visit, one senior Sudanese leader said, “I am
going home with a very different and more complex view of America. I
am also going home with a greater sense of hope that shared spiritual
values can point the way forward in the future.31
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The idea of dialogue, which has been embraced by the world, was
outlined by Muslims. This is testimony to the self-confidence and self
belief of the Islāmic world and Muslim nations, especially in the second
half of the twentieth century. The proponent of dialogue among
civilizations is himself an heir to a strong civilization and culture. He
understands relations between human beings to be comprised not of
might and imposition, but of rationality and dialogue and imposition,
but of rationality and dialogue. Dialogue among civilizations is spoken
by one who values wisdom and has founded his own life on the basis of
rationality, which is the origin of wisdom. We believe in rationality and
dialogue. Religion and history have taught us this lesson. It was
Muslims who familiarized westerns with their history of philosophy and
civics. The transfer of Greek science, Philosophy and wisdom first
occurred as a result of European familiarity with Muslims. Europeans
learned tolerance from Muslims. It is now ironic that they suggest the
moral value of tolerance to us i.e. Muslims. The great western
civilization is strongly indebted to Islāmic civilization. The world of
Islām is endowed with a great civilization. Most assuredly, however,
there exists a great distance between our civilization and our present
state.32
For a real dialogue among civilizations to take place, it is
imperative that the East should become a real participant in the
discussions and not just remain an object of study. This is a very
important step that Europe and America need to take towards the
realization of ‘Dialogue among Civilizations’ project.33
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The Organization of the Islāmic Conference (OIC), as the only
universal multilateral organization in the Islāmic world, plays an
important role in the accomplishment of the aforementioned and in
general, the realization of the fundamental objectives of participation,
dialogue, security and development. In light of the steadily growing role
of religion in general and Islām particular in recent decades in
explaining and shaping human relationships, Muslims all over the world
are well-justified to look upon the Organization of Islāmic Conference
as a refuge and source to meet their super national Islāmic and human
needs and aspirations.34 The importance of the Organization of Islāmic
Conference (OIC) which is playing a significant role in the
contemporary world as an international organization cannot be ignored.
The OIC phenomenon, with its diplomatic and multiferious
organizational-institutional dimensions, is a development of recent
origin. In Islāmic history, the concept of an organization of Muslim
countries was unknown until the 20th century when it started gaining
currency. The idea of conference in diplomatic history is in itself a
modern one.35 Muslim–Christian encounter? Inter involvement’ for the
past fourteen centuries a large part of the population of the world has
been constituted of two major groups, called Christians and Muslims
respectively. The interaction between these two groups has been and
continues to be historically significant also theologically (on both
sides).36 Ahead of this discussion about the dialogue activism, al- Gazali,
Muhammad ‘Abduh and the great Iqbal, Were steadily working and
were active for fruitful dialogue with non- Muslims.37
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After having discussion about the dialogue conferences, it is clear
that Jews, Christians and Muslims, all are participating in the dialogue
conferences so the Abrahamic legacy at least should build bridges and
put an end to the conflicts and confrontations. Muslim Ulama’s has also
the responsibility to come forward and remove all misconceptions about
Islām about which professor Hamid Naseem Rafiabadi says,
The Ulama’s must play a central role, but I do not see that happening in any
major way today. The problem with the most Ulama is that they have
divided knowledge into watertight categories of ‘Religious’ (dini) and
‘worldly’ (duniyavi) even though in Islām there is no such distinction
actually. Islām tells us that acquiring knowledge of the world, of God’s
creation, for the sake of religion (din) is a religious duty (Farz) binding on all
Muslims. Further Islām tells us that since God has created the world,
knowledge of the world is the part of the knowledge of God. So I am
convinced that until and unless we get rid of this artificial distinction that has
been created between dini and duniyavi knowledge, we cannot make much
headway in prompting not only the dialogue process but also the social,
economic and educational betterment of the Muslim community itself. It is
also because of this rigid distinction that has developed overtime as regards
knowledge that the Ulama are not playing an effective role in the age of
science and technology today.38
All of us should help the organizations of the present day working for
dialogue so that it can strive, more forcefully and unequivocally,
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Islām is the Primordial religion from God, revealed to various
prophets for the good of mankind. Islām is the religion of Da’wah and
the Muslims constitute the ummah of Da’wah. Da’wah means inviting
and enjoining. One of the trends in the field of Da’wah is dialogue by
means of which mistrust and misunderstanding prevailing in different
societies and communities can be removed. Dialogue literally, means a
conversation on a common subject between men, communities or
religions. It is a fundamental element of communication to generate
bilateral or multilateral relationship. It is a means of talking together to
remove all hurdles and barriers to sort out mutual problems to develop
cordial relationship and understanding to learn and help one another in
order to lead a better and happier life.
Da’wah and Dialogue are the two terms which has remained the
subject of discussion among the scholars from the long time. Da’wah is
integral to Islām. To be a Muslim means to continually strive to become
a true Muslim that means to do Da’wah. Da’wah cannot be restricted to
any race, colour, community or religion. Da’wah has to be addressed to
the self, to the individual and also to the society at large, Da’wah as
such, aims at inviting towards one’s own religion, which a person
unconsciously believes in but consciously denies.
If Dialogue builds the bridges between nations, communities,
societies, and religions then at the same time Da’wah builds bridges
between humans as well as between Allāh and the humans. In the
multiethnic, multicultural and multi religious societies, it is obligatory
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for every Muslim to invite the non-Muslims towards the path of
salvation i.e. Islām. But if the non-Muslims are not convinced and they
don’t accept Islām as their way of life, then it becomes important for
both Muslims and non-Muslims to encourage the process of dialogue so
that each individual may live in peace. In this globalized world it
becomes need of every individual, society, community, and religion to
find out the foundations for peaceful co-existence. Islāmic history
provides us such evidences where the Prophet(S.A.W) tried to reach out to
the other faiths and build bridges on the basis of compassion and fellow
feelings. In Madinah Prophet(S.A.W) was among Jews, Christians,
hypocrites, pagans and Muslims and the first thing he(S.A.W) did was to
enter into the understanding with Jews of Madinah through the treaty of
Mithaq-i-Madinah. There is a fact that till present, neither Christianity
was totally replaced by Islām nor Islām was totally replaced by
Christianity. Same is the case with other religions. Here is an example,
Islām could not replace Christianity in Balkan world where the
Ottomans ruled for a long time and a minority of Muslims could not be
converted to Christianity in the same area even after the expulsion of the
Ottomans. One thousand years of Islāmic rule in India could not disturb
the important areas of Hinduism.1 Muslims are obliged to invite others
towards Islām and if not so then at least they should live in peace with
others. It is also evident from the Islāmic history that Muslims and non-
Muslims lived side by side without hurting the sentiments of each other.
The way dialogue between different religions is being performed
in the present times has spread the wrong notion that Islām is a religion
like other religions and that it also strives for unity of religions. In Islām
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there is no concept of unity of religions but unity of humanity is
encouraged. So Islām needs to be re-learnt by both Muslims and non-
Muslims. Unity of humanity is the key for peace. Peace should be
presented in the form of a complete ideology. An ideology which
awakens human consciousness; which provides the answer to all life’s
problems in terms of peace; which describes the utmost importance of
peace, right from the individual to the international level. Peace is a
prerequisite for all kinds of human progress. With Peace, We progress:
Without Peace, We face ruin.2
The west represents the Europe and U.S in its thought, religion
and civilization. It has a rich religious heritage of Abrahamic faith
traditions. Judaism and Christianity flourish here. Nevertheless, the
present form of this civilization is dominated by rationalism and
materialism. With some exceptions the Muslim encounter with west has
been generally cordial and peaceful at the cultural level. In order to
remain maintained with this cordial and peaceful relations. Muslims
have to bring forth the process of reconciliation between west and
Islāmic world. The goal of reconciliation must be building bridges of
understanding and creating unity out of diversity. There is wide scope
for dialogue and reconciliation between the two civilizations. By mutual
understanding, better fruits can be reaped without doubting and
threatening each other. Muslim world, therefore, need to rise and play an
active role in dialogue process so that the whole world will become a
peaceful global village.
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For the progress and development of any society or country,
stability is must. And to ensure stability of any country, Peaceful co-
existence of all its members is very vital. Such peaceful co-existence of
all the citizens of any country would not come about without the
harmony, mutual respect, tolerance, and understanding of all the
member communities which make the nation. In whatever way the
leaders of a nation try to bring about this inter-ethnic or inter-religious
harmony, respect, tolerance and understanding, it invariably assumes the
name of national unity or national integration.3
The entire message of Islām is that this life is a test and we have
the option of choosing any path either to hell or to heaven. Messengers
were sent to inform about the choices and to warn about consequences.
They were not sent forcibly put people on the right path. The job of the
ordinary Muslims too is the same. Muslims must deliver the message of
Islām to the humanity around them as they have received. They are
neither to change it to make it attractive, nor to coerce others to accept
it.4
Success in the interfaith dialogue should not be expected all at
once or overnight. In this global village where we are interdependent,
we must communicate openly and positively with other persons. Once
we come to understand another’s point of view and demonstrate true
respect, only then we can have realistic expectations for a mutually
nurturing and humane society. From different times different scholars
are working in the field of dialogue and they have tried their best in
reconciling the people of different faiths and different cultures. These
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scholars are role models for the present day scholars and dialogue
activists. Our societies need to be reconciled on the basis of faith. The
goal of reconciliation must be unity and not the uniformity. There is no
chance of uniformity among the diversified milieu but unity is possible
as it accounts more for spiritual and moral assimilation than the
ostensible exoteric semblance. In present days it is possible to maintain
peace in the diversified societies. For this purpose different people from
different societies and different religions should come forward and play
their active role in reconciling the people of different faiths and different
ideologies. Seminars, Symposiums, and conferences should be held
where problems should be discussed, misconceptions should be
removed, and solution to the problems should be set. Ahead role of
Ulama’s is necessary and it becomes their responsibility to remove the
misconceptions about Islām. In fact, dialogue and reconciliation is the
sincere and serious move towards understanding from the both sides that
can build the true image of the other religion, community, culture or
civilization. So long this attitude of dialogue is understood and
encouraged properly the mankind will become broader in vision,
tolerant towards the diversities of culture and search for more and more
reconciliation and peaceful living to evolve itself as a universal
community. In conclusion, let me say that the utmost purpose I have
hoped my dissertation to achieve is that it may have prepared the road
for further researches and studies in these matters. This dissertation
focuses on the dialogue between the Abrahamic faiths. There is further
scope of dialogue between other religions of world like dialogue
between Abrahamic faiths and non-Abrahamic faiths which include
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Buddhism, Hinduism, Sikhism, Jainism etc. Such researches and
studies, I hope will be wider in scope and deeper in insight. I have
exerted all the effort of which I am capable and explored all the fields
that my vision could, with God’s grace, encompass. God says:
“God only holds a man responsible to the extent of his capacity. He
holds every man responsible for what he has done whether good or
ill. O God! Grant to us that we may not forget that we may not fall
into error. O God! Grant to us that we may not have to bear the great
burden of those who have gone before us. O God! Grant to us that we
may not have to bear a burden beyond our capacity. Grant us Your
forgiveness, and have mercy on us. You alone are our Lord and
Master. Help us therefore to achieve victory over the Godless.”5
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